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Translator's Note 

Praise be to Allah. We thank Him, seek His 
Help and His forgiveness. We seek refuge in 
Allah from the evils within ourselves and that of 
our bad deeds. He whom Allah guides, is truly 
guided, and whom he Allah leaves to stray, none 
can guide him. I bear witness that there is no 
god but Allah and that Muhammad is His final 
Prophet. 

In fact, the task of translation is not an easy 
one. Rather, it is a tremendous one, particularly 
when it is related to religion. So, I ask Allah to 
forgive my sins and dedicate this work for His 
Sake. 

In the process of translation, I have read and 
studied some well-reputed books that deal with 
the same field of this work so as to be as 
consistent as possible. 

However, I would like to draw the attention 
of the readers to the following points: 

A) This translation is not literal one. Rath it is 
an abridged translation. 

B) The translation of the Qur'anic verses are 
quoted from Yusuf "Ali's translation of The 
Holy Qur'an. 
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C) WhenI see it is necessary to clarify or com- 
ment on something I put it between square 
brackets: [T. ]. 

Finally, all praise is due to Allah, without 
Whose help and guidance nothing can be accom- 
plished. 

Translator 
Wa'il Abdul Mutual Shihab 
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Editor's Note 

Islam, the religion of Allah, is originally the 
only comprehensive system of life, but we have 
forgotten many of its genuine aspects that give it 
supremacy over any other code or system ever 
originated by man. This is, first and foremost, 
due to the fact that it is the system set up 
by Allah, the Almighty, Who knows all about 
His creation. Since the lifetime of Prophet 
Muhammad (peace and blessings of Allah be 
upon him), and still, doubts and misconceptions 
are raised against Islam at the hands of its 
enemies. In fact, history does not mention any 
interval of time in which their plotting and 
scheming against Islam have been paused. 

Indeed, they exert themselves in the attempt 
of distorting and soiling the image of Islam before 
the eyes of the followers of their own dogmas 
and even to empty Islam of its genuine and 
fundamental aspects of glory and beauty before 
the eyes of its own adherents and followers. And, 
in fact, they were successful in so doing. 

Nevertheless, their never-ceasing assaults 
forced us to take the defensive position. But, I 
think that is enough. We will no longer attempt 
to be apologetic, for Islam needs no apology. Nor 
will there be any intention to appease, condemn, 
or flatter anybody, because Islam does not tolerate 
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such things but commands a straightforward 
course of thought as well as deed. 

However, what attracted me most through 
editing this workwas the fact that our know- 
ledgeable author, sheikh A. Subh, has shown 
himself to bear such an attitude in mind in his 
section of refuting and arguing with them. He 
counterattacked those attackers, basing his 
refutations on texts and quotations exerted not 
only from the Glorious Qur'an and the Prophetic 
Sunnah, but also from their own gospels and 
Holy books. 

Here, I would like to thank my brother, Wa'il 
Shihab, translator of this book, on his great 
confidence and trust in me. I hope I can come up 
to his expectations and carry out this tremendous 
task - editing this work - in a way that pleases 
Almighty Allah, His Messenger (peace and 
blessings of Allah be upon him), and all faithful 
Believers whose hearts burn upon hearing the 
distortions raised about Islam, the true religion 
of Allah. 

Finally, all praise and thanks are due to 
Allah, the Lord of the worlds. And, may peace 
and blessings of Allah be upon Prophet Muham- 
mad and upon his family, his Companions, and 
his followers until the Day of Judgment. 

Editor 
Ali El-Sayed El-Halwany 
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Preface 

All praise is due to Allah and much peace and 
many blessings be upon the Messenger of Allah, 
his family, his Companions, his followers and 
those who disseminate his call until the Day of 
Judgment. 

In fact, it is incumbent upon every Muslim to 
call people to Islam and defend it against the 
attacks of its enemies who, intentionally or 
unintentionally, defame its image. Therefore, 
every Muslim is required to get himself well- 
acquainted with the conspiracies of the enemies 
of Islam. He should, therefore, equip himself 
with all means that enable him to refute all 
distortions that non-Muslims try to attribute to 
Islam. 

The book in hand is devoted to this very aim, 
namely refuting the distortions that non-Muslims 
strive to defame the image of Islam thereby. So, 
we hope that this book will promote a better 
under-standing of Islam all over the world. 

Also, we ask our beloved readers to read this 
valuable book with attentive minds so as to get 
the benefit therefrom. 
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Dar Al-Manarah feels indebted to Slueik V A. 

Subh for giving it the chance to present this 
valuable work to our English-speaking readers. 

Also, we would like to thank W. Shihab for 
his efforts in translating and revising this work. 
Great appreciation is due also to *Ali El- 
Halawany, our editor, under whose guidance 
and supervision the subject matter took form. 

Finally, all praise and thanks are due to 
Allah, Most High. 

Dar Al-Manarah Director 
Muhammad Uthman 
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Foreword 

Allah, Most High, says, 

.boi ^U* U'jS 'JZ ^ ^Ji ^J > Ji air ^ p^U^ U 



Say: 7 do admonish you on one point: that ye 
do stand up before Allah - (it may be) in pairs, 
or (it may be) singly - and reflect (within 
yourselves): your Companion is not possessed: 
he is no less than a Warner to you, in face of a 
terrible Penalty/ Say: Wo reward do I ask of 
you: it is (all) in your interest: my reward is 
only due from Allah: and He is Witness to all 
things/ Say: 'Verily my Lord doth cast the 
(mantle of) Truth (over His servants), He that 
has full knowledge of (all) that is hidden/ Say: 
'The Truth has arrived, and Falsehood neither 
creates anything new, nor restores anything/ f 

(Saba': 46-49) 
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\It is He Who hath sent His Messenger with 
Guidance and the Religion of Truth, toy 
proclaim it over all religion, even though the 
Pagans may detest (it).} 

(At-Tawbah: 33) 

In his Rasa'il, Al-Jahiz commented on the 
above Qur'anic verse, saying, "The simple form 
of proclamation is to refute the claims and show 
the falsehood of those who defame it (religion)." 

Apparently, the aforementioned Qur'anic 
verses call people to steer clear of whims and 
inclinations that may corrupt one's sincerity in 
seeking the truth, and to free their minds and 
will of that which may hinder them from 
following the straight path. The verses, also, 
comprise a promise of the domination of Islam, 
the true religion. 

Allah, Most High, has fulfilled His promise. 
History bears undisputed witness on behalf of 
this fact for the faithful and fair-minded persons 
who seek only the truth. 
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Introduction 

The book in hand is based on a certain occasion. 
During my visit to USA, on 21 December, 1997, 
as I was invited by the board of administrators 
of Abu Bakr As-Siddiq Mosque in Brooklyn, New 
York, my intimate friend, Hamid Nabawi, 
presented some questions to me. These questions 
were sent by some Christian missionaries 
intending to distort the image of Islam and 
challenge Muslims thereby. Undoubtedly, their 
attempts were in vain for they behaved like a 
naive man who strikes a piece of steel with his 
head thinking he could split it. 

It is noteworthy that the challenge of these 
Christian missionaries was supported by the 
following two factors: 

a) Those missionaries have gotten partial 
knowledge of Islam, which, in turn, led 
them astray. Generally speaking, when 
knowledge adheres to whims, it will be 
more harmful than ignorance itself. 

b) The opponents of these missionaries have 
had no profound knowledge of Islam. They 
shouldered the task of defending Islam due 
to the lack of outstanding scholars in their 
countries. Their shortcomings, however, 
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were revealed in many aspects. Following 
are some of these: 

1- They were not well-acquainted with their 
status quo as well as their beliefs. 

2- They erroneously thought that all those who 
disagreed with them in following their 
religion, Islam, had to be fought, killed, and 
boycotted. In so doing, they would defame 
the image of Islam. 

3- Their women's state reflected their mis- 
understanding of Islam. Rather, what they 
used to acquire from Western women who 
wanted to know Islam presented their 
unawareness of the characteristics of Islam, 
even unwillingly and with good intention. 

The above-mentioned aspects are not mere 
imagination, but everyone could behold them 
through personal experience. 

The weakness of the opponents' argumentation 
resulted in reinforcing the position of those 
missionaries to the extent that the latter would 
be tempted to increase their insults and rather 
feel that they would have the upper hand in the 
combat with Muslims; yet they were powerless 
and misled by the weakness of the former. 

Due to his good-thinking of me, dear honorable 
brother in Islam, Hamid Nabawi, asked me to 
start refuting the false claims and distortions of 
those Christian missionaries so as to highlight 
the truth and show the real essence of Islam. 
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I hope I could come up to his expectations and 
carry out this tremendous task, which is so 
difficult that a man like me could hardly fulfill. 

However, keeping in mind the fact that Jihad 
and defending Islam by means of speech and 
writing become Fard ^Ayn (Individual duty), 
that Allah is the Owner of Majesty and 
Generosity Who grants victory to the devout 
person, and that truth is evident and falsehood 
is of groundless basis, leads me to go on the path 
of truth believing that Allah alone can guide 
whom He wills to the straight path. 

Islam, in itself, is light that comprises no 
darkness and plain truth that embraces no 
falsehood; but sight, due to blindness or 
unconsciousness, may not be able to see the 
manifest light of the sun in a sunny shining day. 
Therefore, the attempts and conspiracies of the 
deviated people could by no means blemish 
Islam and its Messenger or tarnish their image. 
Addressing His Messenger in the Glorious 
Qur'an, Allah, Most High, says, 



^J h itfj ( v<) jd\ fr\ j* iiii -oj* ^ J^-* 

s & s s Jt ^ £ s S 

cJ5lij(A») ji^Jli IjJj lij s-lPjJl ^s}\ £*U *i j ^— ijll 

4So /?*/£ t/iy £ros£ m Allah: for thou art on (the 
Path of) manifest Truth. Truly thou canst not 
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cause the dead to listen, nor canst thou cause 
the deaf to hear the call, (especially) when they 
turn back in retreat Nor canst thou be a guide 
to the blind, (to prevent them) from straying: 
only those wilt thou get to listen who believe 
in Our Signs, and they will bow in Islam.}* 

(An-Naml: 79-81) 

Thus, the aforementioned circumstances have 
motivated me to write down these papers with the 
intention of drawing the attention of Muslims, 
particularly those who live in the West, to the 
appropriate way of understanding and dealing 
with non-Muslims. Also, this work proves the 
existence of the Islamic identity and paves the 
way for those who seek honor by means of 
sticking firmly to this religion, Islam. 

To achieve these goals, I have divided this 
book into two chapters: 

Chapter One: The Rules and Methodology of 
Argumentation Adopted by the Glorious Qur'an 
in Contrast with the Methodology of the Christian 
Missionaries. 

Chapter Two: Distortions about Islam: The 
Questions and Claims of the Christian 
Missionaries and Refuting Them. 

A H. Subh 
New York, January, 1998 
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CHAPTER ONE 

The Rules and Methodology of 

Argumentation Adopted by the 

Glorious Qur'an in Contrast with the 

Methodology of the Christian 

Missionaries 
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In this chapter, I will try to shed light on and 
analyze the following points: 

1- The Glorious Qur'an adopts the sound 
argumentation and lays down its rules 
and methodology, and explains its fruits. 

2- Those who distort Islam do not adhere to a 
sound methodology. 

3- How should we deal with those who violate 
the rules of sound argumentation? 

4- Those who distort Islam are blind imitators. 

5- But, still there are fair-minded persons. 

6- The goals of the Christian missionaries. 

7- Christian missionaries should examine 
their own scriptures and books before 
defaming ours? 

The Glorious Qur'an Adopts the Sound 
Argumentation 

The Glorious Qur'an, the Book of Allah, adopts 
the sound argumentation and lays down its 
rules and methodology, and explains its fruits. 

It is taken for granted that intellectuals' and 
scholars' meetings and argumentation lead 
mostly to knowing the truth. More specifically, 
such meetings and argumentation will be more 
fruitful when held between intellectuals and 
scholars of different religions. 
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Thus, meetings and argumentation with 
people of other religions with the intention of 
virtuous cooperation and knowing each other is 
recommended in the Glorious Qur'an. These 
meetings and argumentation should be held for 
seeking the truth and not merely for defaming 
others. 

To the best of my knowledge, there is no 
heavenly book that permits argumentation with 
other faiths and lays down certain ethics and 
rules to govern it as the Glorious Qur'an does. 
Argumentation in the Glorious Qur'an is 
admitted even for the angels. In more than one 
verse, the Glorious Qur'an speaks about the 
angels' questions to Allah, Most High, regarding 
the goal of man's creation and his vicegerency on 
earth in spite of his mischief therein. In Surat 
Al-Baqarah, for, example, the Glorious Qur'an 
records the following argument between Allah, 
Most High, and the angels, 

2Jj^u p^LJ 'J*u'j s-UoJl ilil«jj l$J J— jii Ja t$«9 J — «*j' 
ftUL.^1 (6T '^s.' 3 ( r.) 'iiyjii *i U j&f Jl J»5 ill l^'j 

ji ^> *ui,l ^>Ji Jiai s&M j£ ^> J— s \—& 
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[o^aJi] f ( rT) o^iSJ J3* U} jjij U ^Jpf j 

\Behold, thy Lord said to the angels: 'I will 
create a vicegerent on earth/ They said: 'Wilt 
Thou place therein one who will make mischief 
therein and shed blood? - whilst we do celebrate 
Thy praises and glorify Thy holy (name)?' He 
said: T know what ye know not/ And He 
taught Adam the names of all things; then He 
placed them before the angels, and said: 'Tell 
Me the names of these if ye are right. ' They 
said: 'Glory be to Thee: of knowledge we have 
none, save what Thou hast taught us: in truth 
it is Thou Who art perfect in knowledge and 
wisdom/ He said: 'O Adam! Tell them their 
names/ When he had told them, Allah said: 
'Did I not tell you that I know the secrets of 
heaven and earth, and I know what ye reveal 
and what ye conceal? f 

(Al-Baqarah: 30-33) 

Moreover, the Glorious Qur'an admits man's 
argumentation with Allah, Most High, on the 
Day of Judgment, saying, 



* % f , * * 



4AJij \j\i d\ **j j^a Jz p p ( yy) dj^y j^s* ^.jJi 
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xOne day shall we gather them all together: 
We shall say to those who ascribed partners 
(to Us): 'Where are the partners whom ye 
(invented and) talked about?' There will then 
be (left) no subterfuge for them but to say: 'By 
Allah our Lord, we were not those who joined 
gods with Allah.' Behold how they lie against 
their own souls but the (lie) which they invented 
will leave them in the lurch, f 

(Al-An am: 22-24) 

\One day every soul will come up struggling for 
itself and every soul will be recompensed for all 
its actions, and none will be unjustly dealt with.f 

(An-Nahl: 111) 

Likewise, argumentation in the field of religion 
is passable. This is apparent when the Glorious 
Qur'an states the story of the Prophet Ibrahim 
(peace and blessings of Allah be upon him). 

We, people of heavenly-revealed religions, can 
revive the methodology of our ancestor, Ibrahim 
(peace and blessings of Allah be upon him), 
through objective and fair discussions and argu- 
mentation. According to the Glorious Qur'an, 
Ibrahim (peace and blessings of Allah be upon 
him) was the founder of intellectual argu- 
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mentation regarding belief and faith. In five 
different places, the Glorious Qur'an refers to the 
argumentation of Ibrahim (peace and blessings 
of Allah be upon him) with his people. In Surat 
Al-An v am, the Glorious Qur'an states Ibrahim's 
argumentation with his people and focuses on 
the fact that although Ibrahim (peace and 
blessings of Allah be upon him) never doubted 
the existence of his Lord, the Creator, he tried to 
convince his people that their gods were false 
and logically of no avail. In doing so, he reflected 
on their deities - planets, the moon and the sun 
- and pretended to be thinking of their validity. 
He proved that their deities were in vain because 
they change from time to time. The Glorious 
Qur'an unequivocally states this story, saying, 



^ ^jQj Je'foj Olj^lJl Oj^lo Ijfcl^J ^J dUiTj) 

Ois Jj iJL» jii Lr/ J) jJui 4* *j* Oii (V ») ;*»>i 
J3 ioa jii ipju; "yjii\ J] dii ( v\) iai^ii Ls-f ^ jii jii 
(W) -JCsJi #it ^ j^ ^ ^ ;J J jii jii a 
u jis ciif dii ^rf li* ^ ioa jii UjU ^r^Ui J j ilii 

>» S*^ ^J ^rj Jl (VA) JjT^J C lijy, J\ f jS 

( A * ) 03/& y*\ uu. ft ^i jr ^j ^j up. ^ ft usj j( 
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^j S^ 1 ^ ^V ^ (4^J *A^ ^j ^ jt^ c A ^) 

iiy *Uy ^JlP i-f*^! ^^^ ^ ^" ^ ^J (AY) Oj*b — ^io 

[f wty] f (At) pp ji^ dLj b\ frUiJ ji ^Urji 

,- v - ;; 

/? 

\So also did we show Abraham the power and 
the laws of the heavens and the earth, that he 
might (with understanding) have certitude. 
When the night covered him over, he saw a 
star: he said: 'This is my Lord/ But when it 
set, he said: T love not those that set/ When he 
saw the moon rising in splendour, he said: 
'This is my Lord/ But when the moon set, he 
said: 'Unless my Lord guide me, I shall surely 
be among those who go astray/ When he saw 
the sun rising in splendour, he said: 'This is 
my Lord; this is the greatest (of all)/ But when 
the sun set, he said: '0 my people I am indeed 
free from your (guilt) of giving partners to 
Allah. For me, I have set my face, firmly and 
truly, towards Him Who created the heavens 
and the earth, and never shall I give partners 
to Allah/ His people disputed with him. He 
said: '(Come) ye to dispute with me, about 
Allah, when He (Himself) hath guided me? I 
fear not (the beings) ye associate with Allah: 
unless my Lord willeth, (nothing can happen). 
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My Lord comprehendeth in His knowledge all 
things. Will ye not (yourselves) be admonished? 
How should I fear (the beings) ye associate 
with Allah, when ye fear not to give partners 
to Allah without any warrant having been 
given to you? Which of (us) two parties hath 
more right to security? (Tell me) if ye know. It 
is those who believe and confuse not their 
beliefs with wrong that are (truly) in security, 
for they are on (right) guidance/ That was the 
reasoning about us, which we gave to Abraham 
(to use) against his people: We raise whom We 
will, degree after degree: for thy Lord is full of 
wisdom and knowledge,/ 

(Al-An am: 75-83) 

In more than one place, the Glorious Qur'an 
narrates the argumentation of Ibrahim (peace 
and blessings of Allah be upon him) with his 
people and their ruler. In Surat Maryam, the 
Glorious Qur'an narrates the argumentation of 
Ibrahim with his father, saying, 



» . * 



( M) iLi a* ^1 Si) >i' h'j ^; ^ li '& jy ci i_j 
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- ^ s 

dU ^iiLoU dQp j^d Jib (tn } tJLa ^Js^\j dll*j>rj*i 4aJ 

aJJi Oji j* OjPJtf Uj j^Jjiifj (iV) Li*- (V OlT if) ^-43 

[M 4(tA) Ui ^j ^1 OjTt lit ^p ^j jtitj 

^(!AZso>) mention in the Book (the story of) 
Abraham: He was a man of truth, A prophet. 
Behold, he said to his father: '0 my father! 
Why worship that which heareth not and seeth 
not, and can profit thee nothing? O my father! 
To me hath come knowledge which hath not 
reached thee: so follow me: I will guide thee to 
a Way that is even and straight. O my father! 
Serve not Satan: for Satan is a rebel against 
(Allah) Most Gracious, O my father! I fear lest 
a penalty affect thee from (Allah) Most 
Gracious, so that thou become to Satan a 
friend/ (The father) replied: ( Dost thou hate 
my gods, O Abraham! If thou forbear not, I 
will indeed stone thee: Now get away from me 
for a good long while!' Abraham said: 'Peace 
be on thee: I will pray to my Lord for thy 
forgiveness: for He is to me Most Gracious. 
And I will turn away from you (all) and from 
those whom ye invoke besides Allah: I will call 
on my Lord: perhaps, by my prayer to my 
Lord, I shall be not unblest. f 

(Maryam: 41-48) 



-25- 



In Surat Al-Anbiya ? , Ibrahim's argumentation 
with the authority is elaborated as follows, 

^ j^TjUlj j^sf j^S* 'oil JiS (or) jjAjIp 14] &UT LJj^j 

Jl3(00) JruP^ j^> CJlft jkJb U£^i IjJlS(Ol) jrui J%> 

IjJH (OA) Oj*^^ 4^1 ^ (^ ^ ^! '^ (^^4 ( fl V) 

Ji £u_* ijJls ( eS) jyJUaJl ^J ill Ux^L LL_a J__ii j_J. 

^1 jif J± ^ \/\i ijj'is . ) ^i>;i ii jl_2| j^J\l; 

OjJ^f J 13 (10) Ojiku t^jA U cJUp JiJ ,<-fr^j£j ^ IP 

\/jl&\j ijfy>- \jl\i (IV) JjlSiJ *^f Jjl OjS j a JjiLJj 

oillklj (V») jijl^S* ^l^Uki lalT ^ ^jSijij (is) ji-jA^! 
IS £jtjj ( v ^ ) ^JUi] i^i UTjU ^J\ ^^1 ^J\ LbjJ j 
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&1 pjnQjcrj (VY) jpJl> Qiir *A^j iAitf ^j&ij Jl^l»» 
i&Jj S!)Call ftfjj oi>l J* j^lj I^Vj by^L ^j^l 

\We bestowed aforetime on Abraham his 
rectitude of conduct, and well were We 
acquainted with him. Behold! He said to his 
father and his people, 'What are these images, 
to which ye are (so assiduously) devoted?' They 
said, 'We found our fathers worshipping them. ' 
He said, 'Indeed ye have been in manifest error 
ye and your fathers.' They said, 'Have you 
brought us the truth, or are you one of those 
who jest?' He said, 'Nqy, your Lord is the Lord 
of the heavens and the earth, He Who created 
them (from nothing): and I am a witness to 
this (truth). And by Allah, I have a plan for 
your idols after ye go away and turn your 
backs/ So he broke them to pieces, (all) but the 
biggest of them, that they might turn (and 
address themselves) to it. They said, 'Who has 
done this to our gods? He must indeed be some 
man of impiety!' They said, 'We heard a youth 
talk of them: he is called Abraham. ' They said, 
'Then bring him before the eyes of the people, 
That they may bear witness.' They said, Art 
thou the one that did this with our gods, O 
Abraham?' He said: 'Nay, this was done by 
this their biggest one! Ask them, if they can 
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speak intelligently!' So they turned to them- 
selves and said, 'Surely ye are the ones in the 
wrong!' Then were they confounded with 
shame: (they said), 'Thou knowest full well 
that these (idols) do not speak!' (Abraham) 
said, 'Do ye then worship, besides Allah, 
things that can neither be of any good to you 
nor do you harm? Fie upon you, and upon the 
things that ye worship besides Allah! Have ye 
no sense?' They said, 'Burn him and protect 
your gods, if ye do (anything at all)!' We said, 
'O fire! Be thou cool, and (a means of) safety 
for Abraham!' Then they sought a stratagem 
against him: but We made them the ones that 
lost most! But We delivered him and (his 
nephew) Lut (and directed them) to the land 
which We have blessed for the nations. And 
We bestowed on him Isaac and, as an 
additional gift, (a grandson) Jacob, and We 
made righteous men of every one (of them). 
And We made them leaders, guiding (men) by 
Our command, and We sent them inspiration 
to do good deeds, to establish regular Prayers, 
and to practise regular Charity; and they 
constantly served Us (and Us only), f 

(Al-Anbiya': 51-73) 

In Surat As-Safat, the heedlessness of Ibrahim's 
people is asserted as follows, 
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ij (At) (*J£» v-^* 4ij *^ *! ( Ar ) (^^ ^^^ j * ojjjP 

OjJjJ Aill OjS 4$JT l£iiii (AO) OjIjC lili <Uj3j <U^ Jl 9 

(AA) f j^Jl ^9 fl^ai ^d (AV) j^wl O^ ^U? Ui (Al) 

r^J J| iO* ^ *) JO* 1 ** ^ W <**> (*f* Jl J 1 -^ 

u^> ^1p t^^ T > ^j^ Si j^J U(^>) ojirl-^ jiis 

(^0) Jj»t2 U jjjJiji Jii(^i) OjijJ aIJj iji3(i ( nr> ^yJb 

\VieriZy among those who followed his way 
was Abraham. Behold, he approached his Lord 
with a sound heart. Behold, he said+to his 
father and to his people, 'What is that which 
ye worship? Is it a Falsehood, gods other than 
Allah that ye desire? Then what is your idea 
about the Lord of the Worlds? Then did he cast 
a glance at the stars, and he said, T am indeed 
sick (at heart/. So they turned away from 
him, and departed. Then did he turn to their 
gods and said, 'Will ye not eat (of the offerings 
before you)? What is the matter with you that 
ye speak not (intelligently)?' Then did he turn 
upon them, striking (them) with the right hand. 
Then came (the worshippers) with hurried 
steps, and faced (him). He said: 'Worship ye 
that which ye have (yourselves) carved? But 
Allah has created you and your handiwork.' 
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They said, 'Build him a furnace, and throw 
him into the blazing fire/ (This failing), they 
then sought a stratagem against him* but We 
made them the ones most humiliated. P 

(As-Saffat: 83-98) 

Finally, in Surat Al-Baqarah, Ibrahim's argu- 
mentation with the ruler is mentioned as follows, 

J 15 ij diiii ill* Slff of 4?3 J ^\y\ £& (jli\ J\ j ^ 

[a^Jl] \(T6A) iMJlbJl ^2)1 ^J^J *^ aJUlj yiT ^JUl 

i{Hast thou not turned thy vision to one who 
disputed with Abraham about his Lord, 
because Allah had granted him power? 
Abraham said: 'My Lord is He Who giveth life 
and death/ He said: 7 give life and death/ Said 
Abraham: 'But it is Allah that causeth the sun 
to rise from the east: do thou then cause it to 
rise from the west/ Thus was he confounded 
who (in arrogance) rejected Faith. Nor doth 
Allah give guidance to a people unjust, f 

(Al-Baqarah: 258) 

Now, it becomes clear that the Glorious Qur'an 
does not repeat the argumentation of Ibrahim 
(peace and blessings of Allah be upon him) more 
than one time. Rather, it states his different 
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argumentations - with his people, father, 
authority, and ruler - in the proper context. 
Ibrahim's argumentations are based on logic, 
reason, and practical experience. 

Sometimes, the Glorious Qur'an states an 
argumentation or dialogue without naming the 
characters that involved in that dialogue or 
argumentation so that it may draw attention to 
an important principle or idea. Example of this is 
the debate that is mentioned in Surat Al-Kahf 
where the Glorious Qur'an says, 



*■ ' * ? s s -fi * *■ f } 

{ re>) \Xi\ aJLi juj d\ "Je\ U J\J <u*i2 l!li? }a} tor J£^j 

^» iLLl^ t£JiJb ^y*^ tjj^H 'y*j i^O? ii J\5 (ft) UiLi 
*^j ^j ilJi }i l^J (rv) ^j liijlj ^ JiLJ ^ ji — } ^j— J " 

Jj ^i ( rH) iaJj) ^U iJL» jjf ui Jy Ji Jju ^j 5y ^ 

( i > ) Lifc i! *_Js£LJ jAi ij^P li jli rtwaj jl ( £ * ) lai j l*L*w? 
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f Se£ /bri/i to £Aem £/te parable of two men: for 
one of them We provided two gardens of 
grapevines and surrounded them with date 
palms; in between the two we placed corn fields. 
Each of those gardens brought forth its produce, 
and failed not in the least therein: in the midst 
of them We caused a river to flow. (Abundant) 
was the produce this man had: he said to his 
companion, in the course of a mutual argument: 
'More wealth have I than you, and more honour 
and power in (my following of) men.' He went 
into his garden in a state (of mind) unjust to his 
soul: he said, 1 deem not that this will ever 
perish; nor do I deem that the Hour (of Judgment) 
will (ever) come: even if I am brought back to my 
Lord, I shall surely find (there) something better 
in exchange. ' His companion said to him, in the 
course of the argument with him: 'Dost thou 
deny Him Who created thee out of dust, then out 
of a sperm-drop, then fashioned thee into a 
man? But (I think) for my part that He is Allah, 
my Lord, and none shall I associate with my 
Lord. Why didst thou not, as thou goeth into thy 
garden, say: Allah's Will (be done)! There is no 
power but with Allah! If thou dost see me less 
than thee in wealth and sons, it may be that my 
Lord will give me something better than thy 
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garden, and that He will send on thy garden 
thunderbolts (by way of reckoning) from heaven, 
making it (but) slippery sand! Or the water of 
the garden will run off underground so that 
thou wilt never be able to find it/ So his fruits 
(and enjoyment) were encompassed (with ruin), 
and he remained twisting and turning his 
hands over what he had spent on his property, 
which had (now) tumbled to pieces to its very 
foundations, and he could only say, 'Woe is me! 
Would I have never ascribed partners to my Lord 
and CherisherVf 

(Al-Kahf: 32-42) 

Like his ancestor Ibrahim (peace and blessings 
of Allah be upon him), Prophet Muhammad 
(peace and blessings of Allah be upon him) 
debated with the disbelievers about the latter's 
deities. In this context, the Glorious Qur'an says, 
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\Do they indeed ascribe to Him as partners 
things that can create nothing, but are 
themselves created? No aid can they give them 
nor can they aid themselves. If ye call them to 
guidance, they will not obey: for you it is the 
same whether ye call them or ye hold your 
peace. Verily those who mean ye who ye call 
upon besides Allah are servants like unto you: 
call upon them and let them listen to your 
prayer, if ye are (indeed) truthful. Have they 
feet to walk with? or hands to lay hold with? 
or eyes to see with? or ears to hear with? Say: 
'Call your partners, scheme (your worst) 
against me, and give me no respite! f 

(Al-A v raf: 191-195) 

Likewise, he (peace and blessings of Allah be 
upon him) debated with the disbelievers about 
the Glorious Qur'an as the Qur'an states, 

- 4tOr do they say: A Poet! We await for him 
some calamity (hatched) by time!' Say thou: 
Await ye! I too will wait along with you! 7 Is it 
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that their faculties of understanding urge them 
to this, or are they but a people transgressing 
beyond bounds? Or do they say, 'He fabricated 
the (Message)?' Nay, they have no Faith! Let 
them then produce a recital like unto it, if (it 
be) they speak the Truth! Were they created of 
nothing, or were they themselves the creators? 
Or did they create the heavens and the earth? 
Nay, they have no firm belief. P 

(At-Tur: 30-36) 

Moreover, he (peace and blessings of Allah be 
upon him) debated with his people about his 
prophethood. The Glorious Qur'an says, 

cJ\ ikliti dyr°ji ^ jjjJi Jli oi£ UfUT j^l*. JLJ \l\j} 
^^ s-IaIj ja iJjbl d\ <J OjSo li Ji Jib jl lift ^Ip OlyL 
f ji ^^ Jj ^** ti\ && J\ *J\ J-y. li 1!! £-# JJ 

=? ** ^ ,- •* ,- s ^ ^ 

aid <u fS^jM *^j IJxIIp ifjJLj li iill frli jJ Ji (^ d) ^ lap 

t^js3^ jap pii^ ja3 (M) OjJUi? ^ 4JL3 jp \y& O^fl C^J 
OjIjlij ( \ V) o y*f£s ?Jii *i aJTj ajuIj iJJlf jt UiT aJJt ^1p 

j*!>^ ss* ^j oi)iUi J fa Si Uj ill i 0j^?f ji <dJt 1* 

[j*JjjJ \(> A) Jji j*iu UP ^yi**j ^l^V**' 

^LBu£ u;/te72 oar C7ear Signs are rehearsed unto 
them, those who rest not their hope on their 
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meeting with Us, say: 'Bring us reading other 
than this, or change this/ say: It is not for me, 
of my own accord, to change it: I follow 
naught but what is revealed unto me: if I were 
to disobey my Lord, I should myself fear the 
penalty of a great day (to come)/ Say: If Allah 
had willed, I should not have rehearsed it to 
you, nor would He have made it known to you. 
A whole lifetime before this have I tarried 
amongst you: will ye not then understand?' 
Who doth more wrong than such as forge a lie 
against Allah, or deny His Signs? But never 
will prosper those who sin. They serve, besides 
Allah, things that hurt them not nor profit 
them, and they say: 'These are our intercessors 
with Allah/ Say: 'Do ye indeed inform Allah 
of something He knows not, in the heavens or 
on earth?' Glory be to Him and far is He above 
the partners they ascribe (to Him).f 

(Yunus: 15-18) 

He (peace and blessings of Allah be upon him) 
argued with the disbelievers about the victory of ' 
the Roman people - who followed a Divine Book 
- over their Persian enemy. In this context, the 
Glorious Qur'an states, 

j^i* U* jj fij J*)H\ J>\ J (Y) ^\ C~& (1) ^Jl> 

l?jj*] 4(f) <->£K~> 
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xA.L.M. The Roman Empire has been defeated 
in a land close by; but they, (even) after (this) 
defeat of theirs, will soon be victorious.} 

(Ar-Rum: 1-3) 

The Prophet (peace and blessings of Allah be 
upon him) debated with the People of the Book - 
the Jews and Christians. He argued with the 
Jews about the cause of prohibition in their law, 
which was a penalty inflicted upon them. The 
Glorious Qur'an says, 



* S 



ji. jji>! #. u h\ j*^; ^ •**- Sir ^J&\ j_r# 

. * * " - A-" ° * * s ' ^ . i ' * 

dLJjlB ilii Jbu jj» Lufll <dJl J& c^i ji^ (^T) J&&P 

[j^ JT] \(*6) j£J^\ j* OlSf 

\All food was lawful to the Children of Israel, 
except what Israel made unlawful for itself 
before the law (of Moses) was revealed. Say: 
Bring ye the law and study it, if ye be men of 
truth. If any, after this, invent a lie and 
attribute it to Allah, they are indeed unjust 
wrongdoers. Say: Allah speaketh the Truth: 
follow the religion of Abraham, the sane in 
Faith; he was not of the pagans/ f 

(AT Imrah: 93-95) 
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He, likewise, debated with the Christians 
about Jesus (peace and blessings of Allah be upon 
him). The Glorious Qur'an eloquently states, 

ij (Ti) ^J£ £~w ilJlj jfcii ]y \£om i/jh (TV) JyjL-iJl 
^JJ c-Jj CJ13 1 fr* J9 j UJL3 (VO) *JW1 *.j».»Jl CjI dJj] ^ * 

UiS* ^jS'j ^^Tj ^^" ttl? ^150 j-*^" J>^ l#j ^? ^ 

sill Jt j£i a JiS iijj lii* airj or^kit b*/j 0P JS-i 
^L^?- ^1*j s-L^ j-* Jjjj <uJ1 0| <UJ1 .UP ja jA CJ^3 U — ft 
i^S jf^i dlill j^> J L*i Cjj JlS i?3 ^/) &** ^^* ( rv ) 



IJLIjj aJUI j^ ^Ul^j ISlCfii ^^y^J ^^r^i * ^ ^ V* 

^i ? u1 iSti >i3« jj^f ^i dlij ji Ij J ji^-i Lj JlJ 

-- ^ s s ~ s s s 

*lj ^ i3uk^ij i3^3 iJuk^i «Iii oj ^;> u; LJO^ii 

jy^T^l t* c5*^Vj l^^^O wiL'^J ^giSi *jy U (IT) il^Jl*J^ 
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* 



iijik 3J ^i^ CuS" ^j ii^J ^j/ v4^' *£> > &Ji (it) 

5J (i i) Uj^-A^u *] ^Oj c^S Uj ^y> JiSo jt^jl ^^t 

jv-JJ iilrf ili £U<£j ii^iJ 4JJ1 oj IT,* U 5 &%\ c !\i 

* & •** s S s ^ j. 

s - ' - ^ * 

(* e ) oy^ 1 J»J »>^J ^ <^ l**\i jri> J—* 1 <s— '-* 
0U&1 iUiy (iv) OjSo jT iS ^yu UjU ij__i( ^g— al lis 

oi Ji j^i^s ^; j) ^31, #A) 3^1,3 5133313 sJ^Jij 

- 5* 

j> ajU ^^rj j^Op ^ gji\ ja*. p& J-^j «»jjLJ» 
\x* Sjliii ^j) ^3 ail! i)t (o •) OjiJ?fj ilji ijiifli ^5 

°Xfi>\j 4Ub lIoT aJL3^ jCfljf ^ Ojjj^M J 13 4JJ1 Jj ^jCaji 
£i UlsTli Jjl»^j\ UJtJlj cJjit Uj liiT iLj (OY) OjllU b ? L 

-- S> Si s s 
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lit* (00) Jjii3*j aJ ^T UJ ^£; ji&-li ^cr^-i ^_l! 
ja pQ I*} iy^j UiiJi ,i Uwii blip i4;iiti ijyT jjiJl 

> S> , s i> £ 

ja i*JQp ojlsJ dUi (0V) ijMJUali L**J *i LJJij 1 i^J*"* 

JoT JsiST aJJi jlp ^^^^p Jsi 0] ( oa> ^-^m j^j CjL - i^ 

-» -* < t s > s s $ s s 

^a*J» ^J lii 0J ( n>) ouil^li J£ 4jUi i»J Jj£ui J^J jU 

u^ ( nt> j^S&i ji>Ji 'j$ illl OJj ilh ^1 Jj j* U} j-J-i 

-" - ^ •* 

\j\j \jXfi>\ \^ji& I^JjJ 0^ 4lll JjS ji Ubjl Uiki Uiiij JL?x^ 

cJjjt Uj i-Ai^I jji JjSrT^ilJ ols^Ji Jit U (*v£) O^lJLLi 

\Allah did choose Adam and Noah, the 
family of Abraham, and the family of ^Imran 
above all people, offspring, one of the other: 
and Allah heareth and knoweth all things. 
Behold! Wife of ^Imran said: 'O my Lord I do 
dedicate unto thee what is in my womb for thy 
special service: so accept this of me: for thou 
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hearest and knowest all things/ When she 
delivered her, she said: O my Lord! Behold, I 
delivered a female child, and Allah knew best 
what she brought forth and nowise is the male 
like the female. I have named her Mary, and 
I commend her and her offspring to Thy 
protection from the evil one, the rejected. Right 
graciously did her Lord accept her: He made 
her grow in purity and beauty: to the care of 
Zakariya was she assigned. Every time that 
he entered (her) chamber to see her, he found 
her supplied with sustenance. He said: 'O 
Mary whence (comes) this to you?' She said: 
'From Allah: for Allah provides sustenance to 
whom He pleases, without measure/ There 
did Zakariya pray to his Lord, grant unto me 
from Thee a progeny that is pure: for Thou art 
He that heareth prayer. While he was standing 
in prayer in the chamber, the angels called 
unto him: Allah doth give thee glad tidings of 
Yahya, witnessing the truth of a Word from 
Allah, and (be besides) noble, chaste, and a 
prophet, of the (goodly) company of the 
righteous/ He said: 'O my Lord! How shall I 
have a son, seeing I am very old, and my wife 
is barren?' Thus, was the answer, doth Allah 
accomplish what He willeth. He said: 'O my 
Lord give me a sign'. Thy sign, was the answer, 
shall -be that thou shalt speak to no man for 
three days but with signals. Then celebrate 
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the praises of thy Lord again and again, and 
glorify Him in the evening and in the morning. 
Behold, the angels said: 'O Mary Allah hath 
chosen thee and purified thee, chosen thee 
above the women of all nations. O Mary 
worship thy Lord devoutly: prostrate thyself 
and bow down (in prayer) with those who bow 
down/ This is part of the tidings of the things 
unseen, which We reveal unto thee (O Prophet) 
by inspiration: thou wast not with them when 
they cast lots with arrows, as to which of them 
should be charged with the care of Mary: nor 
wast thou with them when they disputed (the 
point). Behold! The angels said: 'O Mary! Allah 
giveth thee glad tidings of a Word from Him: 
his name will be Christ Jesus, the son of Mary, 
held in honour in this world and the Hereafter 
and of (the company of) those nearest to Allah; 
he shall speak to the people in childhood and 
in maturity. And he shall be (of the company) 
of the righteous/ She said: 'O my Lord! How 
shall I have a son when no man hath touched 
me? He said: 'Even so: Allah createth what He 
willeth: when He hath decreed a plan, He but 
saith to it, ( Be\ and it is! And Allah will teach 
him the book and wisdom, the law and the 
gospel, and (appoint him) a messenger to the 
Children of Israel, (with this message): I have 
come to you, with a sign from your Lord, in 
that I make for you out of clay, as it were, the 
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figure of a bird, and breathe into it, and it 
becomes a bird by Allah's leave: and I heal 
those born blind, and the lepers, and I quicken 
the dead, by Allah's leave; and I declare to you 
what ye eat, and what ye store in your houses. 
Surely therein is a Sign for you if ye did 
believe; (I have come to you) to attest the law 
which was before me. And to make lawful to 
you part of what was (before) forbidden to 
you; I have come to you with a Sign from your 
Lord. So fear Allah, and obey me. It is Allah 
who is my Lord and your Lord; then worship 
Him. This is a way that is straight. When 
Jesus found unbelief on their part he said: 
'Who will be my helpers to (the work of) Allah? 3 
Said the disciples: 'We are Allah's helpers: we 
believe in Allah, and do thou bear witness 
that we are Muslims. Our Lord! We believe in 
what Thou hast revealed, and we follow the 
Messenger; then write us down among those 
who bear witness.' And (the unbelievers) plotted 
and planned, and Allah too planned, and the 
best of planners is Allah. Behold! Allah said: 
O Jesus, I will take thee and raise thee to 
Myself and clear thee (of the falsehoods) of 
those who blaspheme; I will make those who 
follow thee superior to those who reject Faith, 
to the Day of Resurrection: then shall ye all 
return unto Me, and I will judge between you 
of the matters wherein ye dispute. As to those 
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who reject Faith, I will punish hem with 
terrible agony in this world nd in the 
Hereafter, nor will they have anyone to help. 
As to those who believe and work righteousness, 
Allah will pay them (in full) their reward; but 
Allah loveth not those who do wrong. This is 
what We rehearse unto thee of the signs and 
the message of wisdom. The similitude of 
Jesus before Allah is as that of Adam; He 
created him from dust, then said to him: Be: 
and he was. The truth (comes) from Allah 
alone; so be not of those who doubt. If any one 
disputes in this matter with thee, now after 
(full) knowledge hath come to thee, say: Come 
let us gather together, our sons and your sons, 
our women and your women, ourselves and 
yourselves: then let us earnestly pray, and 
invoke the curse of Allah on those who lie! 
This is the true account: there is no god except 
Allah He is indeed the Exalted in power, the 
Wise. But if they turn back, Allah hath full 
knowledge of those who do mischief. Say: 'O 
People of the Book come to common terms as 
between us and you: that we worship none but 
Allah; that we associate no partners with 
Him; that we erect not, from among ourselves, 
lords and patrons other than Allah/ If then 
they turn back, say ye: 'Bear witness that we 
(at last) are Muslims (bowing to Allah's will/. 
Ye, People of the Book, why dispute ye about 
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Abraham, when the law and the Gospel 
were not revealed till after him? Have you 
understanding?^ 

(Al ^Imran: 33-65) 

Wonderful Islamic ethics appeared in the 
argumentation of the Prophet (peace and blessings 
of Allah be upon him) with the Christians of 
Najran, a Yemeni group. When the latter came 
to the Messenger of Allah (peace and blessings of 
Allah be upon him) in Madinah, he permitted 
them to enter his mosque and greeted them. In 
the meanwhile, the time for their prayer became 
due and therefore they offered their prayer in 
the Prophet's mosque when the Companions of 
the Prophet (may Allah be pleased with them 
all) objected but the latter commanded them to 
let those Christians perform their prayer in the 
mosque. Afterwards, the Christian group argued 
with the Messenger of Allah (peace and blessings 
of Allah be upon him) saying, "Would you like us 
to worship you, Oh Muhammad!" Thereupon, the 
Messenger of Allah (peace and blessings of Allah 
be upon him) responded, "Allah forbids me to 
worship other than Him or to call people to 
worship other than Him; Allah neither sends me 
with this mission nor commands me to do so." 

In this connection, the following Qur'anic 
verse has been revealed, 
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f» Uj ^i£ '>'/ j&j Jjt OjS j* J bC* Ij/jT ^ou 

Cft is /zo£ (possible) that a man, to whom is 
given the book, and wisdom, and the prophetic 
office, should say to people: be ye my wor- 
shippers rather than Allah's: on the contrary 
(he would say) be ye worshippers of Him Who 
is truly the Cherisher of all: for ye have taught 
the book and ye have studied it earnestly. ^ 

(Al N Imran: 79) 

On his part, the Messenger of Allah (peace and 
blessings of Allah be upon him) called them to: 

- believe in the Oneness of Allah, 

- come together and pray Allah to destroy 
# the party which does not adopt the truth 

after being proved, and 

- agree on worshiping none but Allah. 

Although they rejected the Prophet's call, they 
were neither harmed nor enforced to adhere to 
the call of the Prophet (peace and blessings of 
Allah be upon him). Rather, they concluded a 
peace treaty with the Messenger of Allah (peace 
and blessings of Allah be upon him). 

Thus, Islam - through the aforementioned 
Qur'anic guidance - permits argument with its 
opponents. Books of Islamic history, literature, 
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philosophy, and theology mention so many 
instances of these arguments with non-Muslims. 

Muslim scholars, therefore, wrote numerous 
books dealing with this particular branch of 
knowledge, which is known as "The Ethics of 
Research and Debate in Islam". Moreover, they 
have translated these ethics into practice in case 
of their arguments over subsidiary issues of 
Shan ah (the Islamic Law). 

Ibn Qudamah, the author of Al-Mughni, used 
to preach people and argue with his opponents 
in the mosque of Damascus. Ibn v Abbas, the 
Companion of the Prophet Muhammad (peace 
and blessings of Allah be upon him) once called a 
man who disagreed with him over a subsidiary 
issue of Shariah to argumentation and then to 
pray Allah, Most High, to destroy the wrong-doer. 

Could people, then, find any similar system to 
the Qur'anic methodology of argument and 
debate? Are there any other men - except Muslims 
- who apply these norms? Yet, these are some 
glittering aspects of the Islamic civilization, 
which drives people from the depth of darkness to 
light and truth. 

The Rules of Argumentation 

On reflecting over the debates and arguments 
mentioned in the Glorious Qur'an, it is found to 
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set certain rules pertinent to debate and 
argument. Following are some of these rules: 

1- The rejection of blind imitation: the Glorious 
Qur'an rejects blind imitation, warns people 
against it, and exposes its contradiction with 
reason and science. In this connection, the 
Glorious Qur'an states, 

^ ;>ijj ;^s ^ij ^ij Si u< >l- ^ii ji^r ij^r ^jtfi 

i When it is said to them: 'Follow what Allah 
hath revealed:' They say: 'Nay! We shall 
follow the ways of our fathers:' What! Even 
though their fathers were void of wisdom and 
guidance? The parable of those who reject 
Faith is as if one were to shout like a goat- 
herd, to things that listen to nothing but call 
and cries: deaf, dumb, and blind, they are 
void of wisdom. / 

(Al-Baqarah: 170-171) 



[Mill] 4(V.i> 



-48- 



% When it is said to them: 'Come to what Allah 
hath revealed; come to the Messenger: they 
say: 'Enough for us are the ways we found our 
fathers following/ What! Even though their 
fathers were void of knowledge and guidance? f 

(Al-Ma'idah: 104) 

2- The rejection of basing arguments on the 
intention of overcoming the opponents even 
by means of falsehood. 

3- The necessity of truthfulness and fairness in 
seeking the truth. The Glorious Qur'an 
reproaches a class of people who reject the 
truth, saying, 

isjx* iiij h\ lii u ijfiij ^r)uT 12j oi<r &p j^hu* 

J # v -- _, ^ i* ^ ^ S ^ ^ 

(t?) 0y» j**-* *^! ^ ^! (►**£ W j*JU ijyaT jjJJi J\ij 

s j- s a s t 

^jJj j-« dLLS ^JJ LL^jl Uj I^^j^j ^£ j-o j»-auJl Ujj 
ljjJ&3 *A^T U jCiJta IjaIj Uj LgJGS ja jjJJt v^j (it) 
IjijS? 01 aO^tjj p£ia*i UIj Ji (10) jftW UlT LaI^ ^JLloj 
VJ ji Oi iir ji -tis-^-Uflj U \j£a$ li <j*\'^j iJsj* <dl 

s / f s -,- ,. ^ V 

yri ja ^b u jj (in) jjju oiop ijAj jL ^SJ ^tjj 

(tv> ifi *^> jr ^ >3 aLi ^ ^ij ^>( j) j£i $ 

Uj J*Jl frlir Ji (iA) Ojs* 1 fU* J*JV» <~*J& fjtj d\ Ji 

[L-]<(t^)irt Uj JidiM 
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\When Our Clear Signs are rehearsed to them, 
they say, 'This is only a man who wishes to 
hinder you from the (worship) which your 
fathers practised. ' And they say, 'This is only 
a falsehood invented'. And the unbelievers say 
of the Truth when it comes to them, 'This is 
nothing but evident magic/ But We had not 
given them Books which they could study, nor 
sent messengers to them before thee as 
Warners. And their predecessors rejected (The 
Truth); these have not received a tenth of what 
We had granted to those: yet when they 
rejected My messengers, how (terrible) was My 
rejection (of them)! Say: 'I do admonish you 
on one point: that ye do stand up before Allah 
- (it may be) in pairs, or (it may be) singly - and 
reflect (within yourselves): your companion is 
not possessed: he is no less than a Warner to 
you, in face of a terrible Penalty/ Say: 'No 
reward do I ask of you: it is (all) in your 
interest: my reward is only due from Allah: 
and He is Witness to all things/ Say: 'Verily 
my Lord doth cast the (mantle of) Truth (over 
His servants), He that has full knowledge of 
(all) that is hidden/ Say: 'The Truth has 
arrived, and Falsehood neither creates anything 
new, nor restores anything/ p 

(Saba': 43-49) 
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4- The possibility of right and wrong, i.e., in 
case of argument each party should believe 
that it is liable to err as it is liable to be 
right. Emphasizing this fact, the Glorious 
Qur'an says, 

;^i y % ill ji y } % oi^ui > ^ j> *J} 

\Say: 'Who gives you sustenance from the 
heavens and the earth?' Say: It is Allah; and 
certain it is that either we or ye are on right 
guidance or in manifest error/ P 

(Saba'; 24) 

5- The acceptance of doubt: Doubt is not rejected. 
Rather, it is an important step towards 
scientific study and analysis. Doubt, in itself, 
is a sort of thinking. Therefore, it is no 
wonder that some scholars of Usui Al-Fiqh 
(Principles of Islamic Jurisprudence) regard 
doubt as a duty upon every sane adult 
Muslim to establish deep-rooted faith. In his 
well-known "The Deliverance from Error", 
Imam Abu Hamid Al-Ghazali focused on the 
role of doubt in his life that led him to truth. 
The Algerian philosopher, Malik Ibn Nabi, 
for example, was a similar example in modern 
times. He rejected blind imitation and made 
use of doubt until he attained unswerving 
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faith. He wrote down his experience in his 
"Adh-Dhahirah Al-Qur'aniyah". In the 20 th 
century, likewise, some Muslims have had 
the same experience. Among them is the 
eminent scholar, Sheikh Mahmud Shakir, 
who recorded his experience in his 
introduction to the book of Malik Ibn Nabi. 
The Glorious Qur'an says, 

W ^ou u;er£ m cfoj/6* as to lutatf We Aaue 
revealed unto thee, then ask those who have 
been reading the book from before thee: the 
Truth hath indeed come to thee from thy Lord: 
so be in no wise of those in doubt. ,} 

(Yunus: 94) 
6- The necessity of relying on evidence. No claim 
is ever be considered without an evident proof. 
In this context, the Glorious Qur'an says, 

^ :lp i;c^ u& * if buy ? -y\ $i Jji ^ £■ ^ ^3 ) 
[df*p] {( u V) jj>£ii Jul' Si tfi 

W anyone invokes, besides Allah, any other 
god, he has no authority therefore; and his 
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reckoning will be only with his Lord! And 
verily the unbelievers will fail to win through! f 

(Al-Mu'minun: 117) 

[J-Jl] \(\t) J&S& f^ d\ ^Jli^j \y\A Ji 4Ul £* 

40r, WTio originates Creation, then repeats it, 
and who gives you sustenance from heaven 
and earth? (Can there be another) god besides 
Allah? Say, 'Bring forth your argument, if ye 
are telling the truth!' p 

(An-Naml: 64) 

7- The necessity of knowing the subject-matter 
of the argumentation. The Glorious Qur'an, 
confirms this rule, proclaiming, 



jU*i aJJ^ P* **. (^ cr^ W Oj^l^J Jji jUp <o JkJ U^J 

(nV) L^^ii j* olf Uj UUi UL^- OlT 

\Ye People of the Book why dispute ye about 
Abraham, when the law and the Gospel were 
not revealed till after him? Have you 
understanding? Ah ye are those who fell to 
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disputing (even) in matters of which ye had 
some knowledge but why dispute ye in matters 
of which ye have no knowledge? It is Allah who 
knows, and ye who know not. Abraham was 
not a Jew nor yet a Christian; but he was true 
in Faith, and bowed his will to Allah's, (which 
is Islam), and he joined not gods with Allah, f 

(Al v Imran: 65-67) 

The Ethics of Argumentation 

1- Argument should focus on its subject-matter 
not the persons involved in the argument. 
Consequently, in case of wrong-doing, one 
should declare himself clear of the wrong- 
doing not the wrong-doer. This principle was 
laid down by Prophet Muhammad (peace and 
blessings of Allah be upon him) when he 
declared himself clear of the wrong-doing 
that Khalid Ibn Al-Walid committed during 
one battle. Thus, he declared himself clear of 
the wrong-doing of Khalid not Khalid himself. 

2- Argumentation should stick firmly to 
morality and good manners. The Glorious 
Qur'an commands, 

(,-U-l jAj <UL^ jP J> j*j (t ip1 j* ^bj JJ j ^\ ^^Jfc 
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\Invite (all) to the way of thy Lord with 
wisdom and beautiful preaching; and argue 
with them in ways that are best and Most 
Gracious: for thy Lord knoweth best, who have 
strayed from His path, and who receive 
guidance, f 

(An-Nahl: 125) 

Due attention is paid to the People of the Book in 
this regard when the Glorious Qur'an instructs, 

j^fc 4j'sj j&Jj jjif, dj jjif ^iu liT i^ij ^l-. 

I^Ancf dispute ye not with the People of the 
Book, except with means better (than mere 
disputation), unless it be with those of them 
who inflict wrong (and injury): but say, 'We 
believe in the Revelation which has come 
down to us and in that which came down to 
you; our God and your God is One; and it is to 
Him we bow (in Islam), f 

(AKAnkabut: 46) 

3- Argumentation should be concluded with 
peace not enmity or hostility. The Glorious 
Qur'an confirms this principle, saying, 
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-" "• *• ^*~ >■ ^ 

ui ^) i£ iin ^; j.^ o>fj ^ ^ tin jjjf u, 

tAfou? ^Aen, /or £Aa£ (reason), call (them to the 
Faith), and stand steadfast as thou art com- 
manded, nor follow thou their vain desires; but 
say: 7 believe in the Book which Allah has sent 
down; and I am commanded to judge justly 
between you. Allah is our Lord and your Lord: 
For us (is the responsibility for) our deeds, and 
for you for your deeds. There is no contention 
between us and you. Allah will bring us 
together, and to Him is (our) final goal/P 

(Ash-Shura: 15) 

The Philosophy of Argumentation in 
Islam 

In the realm of religion and belief, the Islamic 
philosophy of argument is based on the fact that 
truth is one and its opposite is wrong. The 
Glorious Qur'an says, 
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\Such is Allah, your real Cherisher and 
Sustainer: apart from truth, what (remains) 
but error? How then are ye turned awaylf 

(Yunus: 32) 

Fruits of This Methodology 

The Islamic methodology of argumentation 
has diverse fruits. Below are some of these fruits: 

1- enhancement of morals, 

2- advancement of science and knowledge, 

3- confirmation of freedom of opinion and belief, 

4- realization of the fact that differences among 
people are a continuous phenomenon for it 
is one of Allah's Sunan (decrees). 



-57- 



CHAPTER TWO 

Distortions about Islam: 

The Questions and Claims of the 
Christian Missionaries and Refuting 

Them 
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The First Question 

Q. Why do you kill the apostate whereas 
your Qur'an assumes that \Let there be no 
compulsion in religionf (Al-Baqarah: 256), 
and 4jf it had been thy Lord's will, they 
would all have believed, all who are on earth 
wilt thou then compel mankind, against their 
will, to believe f (Yunus: 99)? 

Why does contradiction take place 
between the religious texts and the appli- 
cation of the Islamic Law? Is it reasonable 
to force people not to change their minds 
while Muslim scholars change their opinions 
in many legal verdicts; even your Messenger 
changed his opinion more ^ian once, e.g., 
he changed his opinion regarding the 
question of women visiting the graves and 
that of temporary marriage? 

Likewise, abrogation has taken place in 
the Qur'an: \None of Our revelations do We 
abrogate or cause to be forgotten, but We 
substitute something better or similar.f (Al- 
Baqarah: 106) 

Then, how do you ask people not to 
change their mind? Where is the freedom of 
opinion? Where is the freedom of religion? 
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A. There is no doubt that each nation has the 
right to enact laws that guarantee the protection 
of its identity. By the same token, the Muslim 
nation should protect its identity, mission and 
society against any external or internal danger 
by the proper means and penalties. No one can 
deny this right except an ignorant or oppressor. 

In Islam, the penalty of apostasy is meant to 
achieve the above-mentioned aim, namely 
preserving the identity of the Muslim nation. 

Departing Islam and belief to disbelief is like 
a disease that afflicts the mind, overwhelms the 
heart, and consequently brings one's life to an 
end. 

Then, let us wonder from what does the 
apostate depart! Does he forsake Islam, the 
religion of universality, tolerance, human 
brotherhood, justice, kindness even to non- 
Muslims, freedom etc.? The apostate, however, 
departs Islam because of either misconception or 
whims. The former cause can be treated by 
means of knowledge while the latter should be 
dealt with by severe punishment. 

Islam is a religion and knowledge: religion 
comes through divine revelation while knowledge 
should be in tune with reality and based on clear 
evidence. 
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Accordingly, the apostate who departs Islam 
has no plain evidence. Rather, he adheres to 
ignorance, doubt, blind imitation, and suspicion. 

Moreover, freedom of opinion does not permit 
apostasy. For apostasy is based on whims and 
lusts rather than 'opinion' or 'reason'. 

It is noteworthy that it is the role of the state 
to refute and remove any doubt if the apostate 
is truthful in seeking the truth. Nevertheless, 
it will be appropriate to quote the following 
dialogue between Al-Ma'mun and an apostate: 

Al-Ma'mun: To me, it is more beloved to 
save your life rather than to behead you, and 
to prove your acquittal rather than to assure 
your guilt. So, why do you forsake Islam? Tell 
us in order to treat your disease? If our 
treatment befits you, make use of it, but if 
you find it of no avail, you will be blameless. 

The apostate: Your differences among 
yourselves caused me to forsake Islam. 

Al-Ma'mun: Differences among ourselves 
are of two categories. First, our differences 
over subsidiary ifari) issues of SharVah 
which are regarded as mercy and ease for 
people. Second, our differences in interpreting 
the revelation while we are in agreement 
regarding its origin. In this context, it is 
noteworthy that if Allah has willed, He would 
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have made His revelation in no need of 
interpretation. Yet, religion is always in need 
of efforts and searching, which require hard 
working and racing. 

Realizing the truth, the apostate proclaimed, 
"I witness that there is no god but Allah Who 
has no equal or son, that Jesus is His servant, 
that Muhammad (peace and blessings of 
Allah be upon him) is truthful, and that you 
are the true commander of the believers." 

Al-Ma'mun ordered his addressees, saying, 
"Save his honor and do not be kind towards 
him this day lest his enemies might say: 'He 
embraced Islam to gain the Muslims' favor. 
Later, don't neglect supporting, aiding, and 
consoling him." 

If we reflect on the above-mentioned dialogue, 
we will see the peak of freedom, democracy, and 
tolerance. According to Ibrahim An-Nakh v i, the 
apostate is not to be killed but rather to be 
commanded to repent. According to a narration 
of v Umar Ibn Al-Khattab, the apostate should be 
commanded to repent and be imprisoned. 

Accordingly, we can conclude that the issue of 
the penalty prescribed for apostasy is dependent 
on the public interest of the nation. Therefore, 
there is no harm in ignoring the apostasy of an 
individual as long as his crime does not harm 
the nation, while, a group of apostates should be 
fought for they would inevitably harm the nation. 
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Yet, as to their saying: "Is it reasonable to force 
people not to change their minds while Muslim 
scholars change their opinions in many legal 
verdicts; even your Messenger changed his opinion 
more than once, e.g., he changed his opinion 
regarding the question of women visiting the graves 
and temporary marriage? Likewise, abrogation has 
taken place in the Qur'an: \None of Our revelations 
do We abrogate or cause to be forgotten, but We 
substitute something better or similar^ (Ah 
Baqarah: 106)'\ it is based on their ignorance of 
the following: 

1- the methodology of sound education, and 

2- the Islamic wisdom in legislation. 

The Glorious Qur'an adopts the methodology 
of graduation in changing people's traditions and 
prescribing acts of worship. Accordingly, the 
Glorious Qur'an has kept silent concerning some 
prescriptions for a period of time until faith 
became deep-rooted in the hearts of the believers, 
and then it proclaimed it in the appropriate time 
and circumstances. Examples of this are the 
prescription of Prayer in the Night of Isra' and 
Mi v raj (Night Journey) and Zakah (poor-due) 
and Fasting which have been all prescribed after 
the Hijrah (Migration to Madina). 

Commenting on the prophetic Hadith that 
reads: "Whoever says that there is no god but 
Allah, will enter Paradise", At-Tirmidhi stated 
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that Imam Az-Zuhari was asked about the 
meaning of this Hadith for it signifies that the 
testification of faith is sufficient for entering 
Paradise with no need for good work. Yet Az- 
Zuhari disclosed the fact that this Hadith was 
said at the beginning of Islam when there were 
no duties or prohibitions. 

Likewise, Prophet Muhammad (peace and 
blessings of Allah be upon him) forbade visiting 
the graves until faith became deep-rooted in the 
hearts of the believers and then he declared it 
permissible. The same thing applies also to the 
issue of temporary (Mut'ah) marriage, drinking 
alcohol, reading the preceding books such as the 
Tor ah and the gospels, etc. 

As to the question of abrogation in the 
Qur'an, I see that abrogation has no place in the 
Qur'an for Allah, Most High, says, 

Lr^J iO)p&* V^ kbj ill? j-Jl) 

%A.L.R. These are the Ayats of the book of 
wisdom, f (Yunus: 1) 



'* * . * 



%A.L.R. (This is) a book, with verses basic or 
fundamental (of established meaning), further 
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explained in detail, from One Who is wise and 
well acquainted (with all things), f (Hud: 1) 

Moreover, Allah, Most High, commands the 
believers to refer the Glorious Qur'an to settle 
their disputes, saying, 



t 



^ >^ J) l J J>"> *» f J M ^ ^ j^ 1 $ $ 

f O ye w;&o believe! Obey Allah, and obey the 
Messenger, and those charged with authority 
among you. If ye differ in anything among 
yourselves, refer it to Allah and His 
Messenger, if ye do believe in Allah and the 
Last Day: that is best, and most suitable for 
final determination, f 

(An-Nisa': 59) 

Therefore, if abrogation has taken place in the 
Glorious Qur'an, Allah, Most High, would have 
exempted the abrogated verses from the above 
general rule. 

In the Farewell Pilgrimage, furthermore, 
Prophet Muhammad (peace and blessings of 
Allah be upon him) said "I have left amongst you 
two things if you firmly uphold to, you will never 
go astray after me: the Book of Allah and my 
Sunnah" If the Glorious Qur'an has had 
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abrogated verses, the Prophet (peace and blessings 
of Allah be upon him) would have exempted 
them from the Hadith. 

As to the Qur'anic verse that reads, \None of 
Our revelations do We abrogate or cause to be 
forgotten, but We substitute something better or 
similar)* (Al-Baqarah: 106), it refers to miracles of 
the preceding prophets. 

Nevertheless, if we admit the occurrence of 
abrogation in the Glorious Qur'an, it will refer to 
what took place during the lifetime of Prophet 
Muhammad (peace and blessings of Allah be upon 
him) when the revelation was still ascending to 
change a law such as the case of changing the 
Qiblah (direction of prayer) from Jerusalem in 
Palestine to the Ka v bah in Makkah. Thus, the 
meaning of the above-mentioned Qur'anic verse 
is that the verses of the Glorious Qur'an abrogate 
the earlier rules. 

As to the issue of different views held by 
Muslim scholars, these do not concern the 
fundamentals of religion; rather they concern 
the subsidiary rules of Shan ah and are 
regarded as mercy and ease for man. Moreover, 
the different views held by Muslim scholars in 
the fari issues of Shan ah are due to scientific 
reasons such as regarding the means of 
transmission and the objectives of texts. 
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In spite of their differences over the farH 
issues, no one of them has ever confined the truth 
to his stance only. Every one of them declared 
that if his opinion contradicts a sound proof of 
SharVah, his opinion will be null and void. 

In Islam, the views held by scholars and their 
Ijtihad (personal reasoning) are not regarded as 
revelation. Islam, however, permits Muslim 
scholars to perform Ijtihad to meet the needs of 
the change in time and circumstances. 

Ponder over the Gospels 

Let me then ask you: Do you have a single 
copy of the Gospel? Or, do you have diverse 
gospels that have been translated from unknown 
sources. The church has canonized the four 
Gospels not basing its judgment on scientific 
reasons, rather by random choice. The rejected 
Gospels are 75, among the 11 epistles that belong 
to Peter. 

Tell us then, what are the scientific reasons 
behind rejecting these Gospels and accepting 
only four? 

The fact is that no one knows the truth re- 
garding that choice. No one knows the false from 
the true, or the abrogating from the abrogated. 
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The Second Question 

Q, Why do you prohibit non-Muslims 
from entering Makkah and Madinah? In 
contrast, Muslims are free to travel to 
Europe, to America, or to any other place 
where the majority of populations are 
Christians. Where is equality then? Doesn't 
this mean that you are intolerant; or, you 
have no trust on your religion? 

Why do not you permit the Christian 
missionaries to enter Makkah or Madinah? 
Do you fear that Muslims may convert to 
Christianity? Where is your trust on your 
religion? 

A. Here, I wonder why do you include 
Madinah in your inquiry? This is due to the 
ignorance of the questioner who does not know 
that this prohibition is restricted to Makkah and 
its Holy Sites only. Rather, the Prophet's Mosque 
in Madinah is not liable to this prohibition. In 
this context, Imam Ash-ShafTi said, "There is no 
harm in permitting an unbeliever to spend the 
night in any mosque with the exception of the 
Holly Mosque in Makkah." Then, isn't this a 
great degree of tolerance? 
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It is well-known that rooms of the wives of 
the Prophet (peace and blessings of Allah be 
upon him) were adjacent to the latter's mosque. 
Yet, the Jewish men used to visit the Prophet 
(peace and blessings of Allah be upon him) in his 
house and the Jewish women, on the other hand, 
used to visit the Prophet's wives in the latter's 
house. Once, Abu Bakr (may Allah be pleased 
with him) entered the Prophet's house where he 
saw a Jewish woman making Ruqyah (protective 
words) for v A'ishah (may Allah be pleased with 
her). Thereupon, Abu Bakr said to the Jewish 
woman, "Exorcise her by the Book of Allah." 

Apparently, the above-mentioned story 
comprises two significant points: 

a) permitting the People of the Book to enter 
the house of the Prophet (peace and blessings 
of Allah be upon him), and 

b) permitting the Jewish woman to perform 
Ruqyah for v A'ishah (may Allah be pleased 
with her) as long as it was done by the Book 
of Allah, Most High. 

Likewise, Ar-Rabf Ibn Sulaymari asked Imam 
Ash-ShafTi, "Are the People of the Book permitted 
to perform Ruqyah for Muslims?" Ash-ShafTi 
unequivocally replied, "Yes, they are allowed to 
do so provided that this should be done by 
Allah's Book or Dhikr (remembrance of Allah)". 
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Islam, thus, permitted the People of the Book 
to enter the very place where Revelation 
descended, namely the house of the Prophet 
(peace and blessings of Allah be upon him). 

Moreover, when the Christians of Najran 
came to the Prophet (peace and blessings of 
Allah be upon him), the latter hosted them in his 
mosque. Yet, when time became due for their 
prayer, the Companions (may Allah be pleased 
with them) were about to prevent them from 
performing their prayer in the Prophet's mosque. 
Yet, the Prophet of Islam (peace and blessings of 
Allah be upon him) allowed these Christian 
people to perform their prayer in his mosque. 

Then, is thistolerance or fanaticism! And, 
where is the fear that you - non-Muslims - 
depict Muslims with! Not only did the Prophet 
(peace and blessings of Allah be upon him) allow 
the Christian delegation to enter Madinah or 
rather his mosque, but he also permitted them 
to perform their prayer in his mosque. 

Muslims, furthermore, are permitted to 
perform Salah (Prayer) in churches. Abu Musa 
Al-Astfari, a well-known Companion of the 
Prophet, performed Salah in a church and the 
same was done also by v Umar Ibn s Abd Al- v Aziz, 
the fifth caliph of the rightly-guided caliphs. 

Don't you, O Christians, see this as an 
indication of freedom of religion and belief 
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advocated by Islam? Islam, thus, respect others' 
beliefs though it does not adopt them. Rather, it 
regards the others' beliefs as atheism. 

Then, what is the question of Makkah? 

Once I was in Italy where I met five monks. 
One of them challenged me, saying, "We have 
permitted you - Muslims - to build a mosque in 
Rome; then do you permit us to build a church in 
Makkah or Madinah?" 

Eloquently, I replied, "Here, you should 
consider the following three points: 

a) Islam is a religion, state, and politics and its 
constitution is the Glorious Qur'an; does the 
same apply to the Gospel? 

b) Makkah is the sanctuary of Islam, and both 
of Makkah and Madinah were the places of 
descending the Revelation, the residence of 
the Prophet (peace and blessings of Allah be 
upon him), and fields of the Islamic history. 
Then, have you - Christians - permitted 
building the mosque in the sanctuary of the 
Vatican? 

c) Muslims build mosques according to the 
instructions of the Glorious Qur'an. Do you 
find any instruction in the Gospel ordering 
building churches? 

However, his answers were in the negative. 
Consequently, it has been proved with no doubt 
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that the analogy between Makkah and Rome is 
invalid. Also, the claim that mosques are built in 
the Christian lands while Muslims do not permit 
Christians to do so is null and void for churches 
are freely built in many of the Muslim lands. 

Yet, when Islam prohibits non-Muslims from 
entering the sanctuary of Makkah, it is not an 
invented tradition since Joshua, according to the 
Bible, burnt the city of Jericho (Arihah) and 
prohibited entering it. 

The Old Testament, likewise, spoke about the 
cities of the refugees where the murderers could 
resort to in order to escape from people. 

Then, what is odd about declaring a sanctuary 
for Islam! 

As to your allegation that Muslims prohibit 
Christians from entering Makkah owing to their 
fear that the Christian missionaries could 
persuade Muslims to convert to Christianity, it 
is a groundless allegation since you are permitted 
to enter all the Muslim lands with exception to 
Makkah, the sanctuary of Islam. You, moreover, 
are allowed to enter Madinah, the place of the 
Prophet's (peace and blessings of Allah be upon 
him) mosque. 

Furthermore, Imam Ash-ShafTi is of the 
viewpoint that non-Muslims are not allowed to 
enter the Sacred Mosque only and not the whole 
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land of Makkah according to the Qur'anic verse 
that reads, 

i*li» \£ji Su lr*S d/jd\ UJj \p\ jtJi\ \—$ Lj) 

[M^] ^(tA) ..Jii ^\i i« fO^ 1 

fO ye u;/to believe! Truly the Pagans are 
unclean; so let them not, after this year of 
theirs, approach the sacred mosque,..} 

(At-Tawbah: 28) 

According to our history, the Archangel 
Gabriel [Jibril] (peace be upon him) has taught 
Prophet Ibrahim (peace and blessings of Allah be 
upon him) the boundaries of the Haram (the 
Sanctuary of Islam in Makkah). Therefore, 
Prophet Muhammad (peace and blessings of 
Allah be upon him) commanded his Companions 
on the Day of N Arafat during the Farewell 
Pilgrimage, saying, "Stick to your rites for you 
are on a heritage of Ibrahim." 

Islam, accordingly, inherited the Haram (the 
Sacred Mosque) from Ibrahim (peace and 
blessings of Allah be upon him) and you believe 
in Ibrahim; do you then blame him for doing so! 

Here, it is noteworthy that Muslims them- 
selves have no absolute freedom in the Sacred 
Mosque. They, for example, are forbidden to 
hunt animals or to cut trees in the Haram. The 
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Muslims' ruler, rather, is not allowed to carry 
out penalties or retaliation in the land of the 
Haram. This is in accordance to the Qur'anic 
verse that announces, 

[CMj^p JT] \(<W) ...L»T J\ST ilS-i ji) ...^ 

\. . . whoever enters it attains security .p 

(Al Imran: 97) 

On the one hand, Prayer in the Sacred 
Mosque is more virtuous than Prayer in any 
other mosque as the following Hadith indicates, 

"A single Prayer in my mosque is better than 
one hundred Prayers in other mosques with the 
exception of the Sacred Mosque in which a single 
Prayer is better than one thousand Prayers in 
other mosques" 

On the other hand, committing sins in the 
Sacred Mosque is more grievous than it is in 
other places. 

Allah, Most High, has called the Kabbah Al- 
Bait Al-Haram and attributed it to Himself when 
saying, 

\Allah made the Kabbah, the sacred house, an 
asylum of security of men... p 

(Al-Ma'idah: 97) 
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C • ■ We covenanted with Abraham and Ismail, 
that the should sanctify My House for those 
who compass it round, or use it as a retreat, 
or bow, or prostrate themselves (therein).} 

(Al-Baqarah: 125) 

There is no wonder then in making a 
sanctuary for the Ka v bah for it has been a well- 
known tradition throughout the history of all 
nations. The Kabbah is the House of Allah, Most 
High, and He has the undeniable right to protect 
it against the disbelievers who associate other 
deities with Him. Nevertheless, when a dis- 
believer converts to Islam, he will be welcomed in 
the House of Allah and its sanctuary. 

I have seen the guards of the Vatican prevent 
some Christian women who display their 
attraction and charm from getting in. 

Thus, I would like to stress the fact that when 
Islam prohibits non-Muslims from entering its 
sanctuary, it brings no innovation since it is a 
well-known tradition in all religions and nations 
throughout history as we have previously 
pointed out. Islam, in fact, does not only forbid 
some individuals to enter its sanctuary but also 
prevents the intermingling of two or more 
contradictory systems and beliefs. 
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Countries, nowadays, have an absolute 
freedom to restrict or even prevent the entrance 
of foreigners into their lands and no other country 
is granted the right to object to or intervene in 
other countries 7 policies. 

Countries, furthermore, have an absolute 
right to expel all the foreigners residing in their 
lands for mere suspicion or fear of their dis- 
loyalty. Permanent residence in foreign countries 
is always subject to particular restrictions and 
conditions. In Islam, this question is totally 
different. Non-Muslims residing in the Muslim 
State are ruled by the fair Islamic maxim that 
admits: "They are entitled to have equal rights 
as Muslims have and to shoulder the same 
duties as Muslims do." 

Muslims are required to believe in all previous 
Prophets (peace and blessings of Allah be upon 
them) without discrimination between one and 
another of them. The Glorious Qur'an eloquently 
commands, 

j^ulij ^\y\ J\ y u} d; jjif u} Jib &t ijfji) 

f Say ye: c We believe in Allah, and the revelation 
given to us, and to Abraham, Ismail, Isaac, 
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Jacob, and the Tribes, and that given to Moses 

and Jesus, and that given to (all) Prophets 

from their Lord: we make no difference 

between one and another of them: and we bow 

to Allah (in Islam). 'P 

(Al-Baqarah: 136) 

In a public speech delivered by the mayor of 
New York, he disclosed the fact that Muslims 
have the privilege of believing in all the previous 
Prophets while the Jews do not believe in Jesus 
and Muhammad and the Christians do not 
believe in Muhammad. Then, there is no wonder 
when Muslims prevent both the Jews and 
Christians from the sanctuary of Islam until 
they believe in Muhammad. 

In conclusion, I would like to draw the 
attention to the Islamic concept of freedom, for 
freedom in Islam is a right and duty at the same 
time. It is the right that every individual enjoys 
as long as he does not harm the society. Unlike 
Muslims, Westerners are confused in determining 
the specific meaning of freedom; some of them 
give priority to the individuals' interest over that 
of the society while others adopt the contradictory 
attitude. 

Let me further draw your attention to the 
peak of freedom in the opinion of Abu Hanifah, 
the eminent Muslim jurist and the founder of the 
Hanfi school of thought, who holds the opinion 
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that non-Muslims may enter the Sacred Mosque 
in case of necessity and when there is no necessity 
as well. 

Although Muslim jurists differ with Abu 
Hanifah regarding this issue, I want to show you 
to what extent Islam advocates freedom of 
opinion. However, I think that Abu Hanifah held 
the above opinion for he might interpret the 
Qur'anic verse that reads: {o ye who believe truly 
the Pagans are unclean; so let them not, after this 
year of theirs, approach the Sacred Mosque.} (At- 
Tawbah: 28), as referring to preventing non- 
Muslims from performing Hajj (pilgrimage). 

Then, where is the fear of your missionary 
activities! Where do you see intolerance or 
inequality in Islam! 
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The Third Question 

Q. Why penalties in Islam are unrea- 
sonable? Penalties prescribed in the Qur'an 
does not match with the crimes committed. 

There are contradictions in the Qur'an 
and the Hadiths (sayings) of your messenger. 
You, Muslims, claim that your Lord is Most 
Merciful and Most Compassionate and your 
messenger say that your Lord is more 
merciful to His servant than the mother to 
her baby; then is it reasonable that a 
mother throws her baby permanently in 
fire whatever his fault is! 

How could you ask people to believe in a 
god who throws his servants in fire forever! 
How does a crime deserve permanent 
dwelling in fire! 

Where is your alleged mercy and equity? 

A. Your question is based on "reason", and 
we, Muslims, are in agreement with you that the 
religious rules should not be in conflict with 
"reason". We, at the same time, assert that Islam 
bases its beliefs and systems on the conformity 
with "reason". The Glorious Qur'an in numerous 
verses calls to reasoning and contemplation on 
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the creation made by Allah, on earth and in 
heaven. Thus, the Glorious Qur'an is also based 
on reason" and knowledge. 

Let me ask you then: What is the position of 
reason in your book? 

Is it "reasonable" to believe that three beings 
constitute a single being (the dogma of Trinity)! 

Is it "reasonable" to say that god eats, drinks 
and goes to the rest room! 

Is it "reasonable" to say that god felt regret 
because of his actions and that he could not be 
able to redeem the people from sin except through 
coming to this world via a woman's womb! 

Is it "reasonable" to say, according to 
Revelation 1:5-6, that: 

". . . and from Jesus Christ, who is the faithful 
witness, the firstborn from the dead, and the 
ruler of the kings of the earth. To him who 
loves us and has freed us from our sins by his 
blood and has made us to be a kingdom and 
priests to serve his God and Father." 

Is it "reasonable" to say, according to 
Revelation 1:18, that god said: 

"/ am the Living One; I was dead, and behold 
I am alive forever and ever." 

Is it "reasonable" to say that all children of 
Adam inherit sin from their father, Adam, and 
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no one would be freed from this sin except 
through baptizing! 

In Europe, a hundred years ago, people used 
to throw the child who dies without being 
baptized in the garbage on the pretext that he 
would permanently dwell in fire! 

Oh, I wonder what is the sin committed by 
that innocent child! Rather, does his sin match 
with the penalty inflicted upon him? 

Furthermore, you ask about the mercy and 
equity of our Lord, Most High, and how a crime 
be a reason for permanent dwelling in fire. 

Let me then draw your attention to what is 
recorded in your book, the Bible, that your god 
killed the inhabitants of the villages which 
Joshua occupied and burnt its cattle. Is this your 
ideal mercy even towards animals? 

Is it a mercy to burn a thief along with his 
sons and daughters! 

Nevertheless, Muslims read everyday at least 
seventeen times Surat Al-Fatihah, in which they 
earnestly call upon Allah, Most Merciful and 
Most Gracious, to guide them to the Straight 
Path that signifies all forms of good and which 
has been trodden by all righteous people. The 
glorious Surah reads as follows: 
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Jj> !«^liP cJUSi ^JJ\ JpI^p (n> ^ : lil Jp^aJl tfoil (©) 

[^Uil] f (V) ^JCail 'Slj J^llP ^jiwil 

\7n the Name of Allah, Most Gracious, Most 
Merciful Praise be to Allah, The Cherisher and 
Sustainer of the Worlds; Most Gracious, Most 
Merciful; Master of the Day of Judgment. Thee 
do we worship, and Thine aid we seek. Show 
us the Straight Way, the way of those on whom 
Thou hast bestowed Thy Grace, those whose 
(portion) is not wrath, and who go not astray, f 

(Al-Fatihah: 1-7) 

What does your prayer consist of? It is as in 
Matthew 6: 9-13: 

"This, then, is how you should pray: 'Our 
Father in heaven, hallowed be your name, 
your kingdom come, your will be done on 
earth as it is in heaven. Give us today our 
daily bread. Forgive us our debts, as we also 
have forgiven our debtors. And lead us not into 
temptation, but deliver us from the evil one. m 

Is your prayer intended to gain "daily bread"! 
Is your god's forgiveness of your debts dependant 
upon your forgiveness of your debtors! Can't 
repentance, good work, and goof's mercy be enough 
for forgiving your debts! Rather, why do you ask 
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god's for forgiveness while you claim that a mere 
belief in the Christ frees one from sins! Where is 
your "reason"! You, moreover, claim that one 
cannot be freed from sin without the intercession 
of the priest who frees people from sins; then 
where is your "reason"! And, who is more 
merciful: the one who forgives sins through 
repentance without human intercession or the 
one who needs human intercession to forgive sins! 

As to your denial of the crime which causes 
its doer to dwell in fire forever, I ask you to 
reflect on the following: 

This world, from its very beginning until its 
end, is based on a sole fact, namely belief in Allah, 
the Creator, adherence to His commandments, 
and unswerving belief in His recompense for the 
righteous people and punishment for the wicked 
ones. 

The Day of Judgment and „ discrimination 
between the recompense of the righteous persons 
and the punishment of the wicked people are 
proved necessary by means of "reason" as well as 
religious texts. 

In everyday life, we see good and wicked 
people, oppressed and oppressors, etc. With the 
passage of time, both the wrong-doer and the 
wronged pass away. In this present world, the 
wrong-doer enjoys the fruits of his oppression the 
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matter which causes the wronged a lot of pain. 
Therefore, punishing the wrong-doer and re- 
compensing the wronged will become logically 
necessary in the world to come. 

Besides, a lot of religious texts confirm the 
above idea. In the Glorious Qur'an, we read, 

jjjJi y? &si ^ku; u4£ ^j j>)% frUlJi uai^ u-oj) 

i^i jjoJi Jiki pi ( yv) jGi ^ ij^r juAJ Jjj3 ij^^T 

VVbf without purpose did We create heaven 
and earth and all between. That was the 
thought of Unbelievers but woe to the 
Unbelievers because of the Fire (of Hell), Shall 
We treat those who believe and work deeds of 
righteousness, the same as those who do 
mischief on earth? Shall We treat those who 
guard against evil, the same as those who turn 
aside from the right? f 

(Sad: 27-28) 

fVeriZy, /or £/te Righteous, are Gardens of 
Delight, in the Presence of their Lord, Shall 
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We then treat the People of Faith like the 
People of Sin? What is the matter with you? 
How judge ye? f 

(Al-Qalam: 34-36) 

Logically, as the righteous believer - who 
believes in Allah and the everlasting Last Day - 
will dwell in Paradise forever, the wicked 
disbeliever - who disbelieves in Allah and denies 
the recompense in the Day of Judgment - will 
dwell in fire forever. In this connection, Allah, 
Most High, says, in the Glorious Qur'an, 



jjaJlJ \(>*\) oy^Jtf *i^ U Ojj>u 

%This, it will be said, Is the Fire, which ye 
were wont to deny! Is this then a fake, or is it 
ye that do not see? Burn ye therein: The same 
is it to you whether ye bear it with patience, or 
not; ye but receive the recompense of your 
(own) deeds, f 

(At-Tur: 14-16) 

On the other hand, your Holy Book, the Bible, 
speaks in more than one location about hell and 
the permanent dwelling in it. Bellow are some 
examples: 
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"If your right eye causes you to sin, gouge it 
out and throw it away. It is better for you to 
lose one part of your body than for your whole 
body to be thrown in helL And if your right 
hand causes you to sin, cut it off and throw it 
away. It is better for you to lose one part of 
your body than for your whole body to go into 
hell" {Matthew 5: 29-30) 

"And if your foot causes you to sin, cut it off It 
is better for you to enter life crippled than to 
have two feet and be thrown into hell. [Where, . . 
'Their worm does not die, and the fire is not 
quenched.] And if your eye causes you to sin, 
pluck it out. It is better for you to enter the 
kingdom of God with one eye than to have two 
eyes and be thrown into hell, where 'their worm 
does not die and the fire is not quenched.''' 

(Mark 9: 45-48) 

"You snakes! You brood of vipers! How will 
you escape being condemned to hell?" 

(Matthew 23: 33) 

"And the death and Hades gave up the dead 
that were in them, and each person was judged 
according to what he had done. Then death 
and Hades were thrown into the lake of fire. 
The lake of fire is the second death. If anyone s 
name was not found written in the book of life, 
he was thrown into the lake of fire." 

(Revelation 20: 13-15) 
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"And the devil, who deceived them, was thrown 
into the lake of burning sulfur, where the 
beast and the false prophet had been thrown. 
They will be tormented day and night for ever 
and ever" (Revelation 20: 10) 

"And I hold the keys of death and Hades" 

{Revelation 1: 18) 

"And the angels who did not keep their 
positions of authority but abandoned their 
own home - these he has kept in darkness, 
bound with everlasting chains for judgment 
on the great Day. In a similar way, Sodom 
and Gomorrah and the surrounding towns 
gave themselves up to sexual immorality and 
perversion. They serve as an example of those 
who suffer the punishment of eternal life." 

(Jude: 6-7) 

"For if God did not spare angels when they 
sinned, but sent them to hell, putting them into 
gloomy dungeons to be held for judgment. . ." 

(Peter 2: 4) 

These are the texts in your book, the Bible, 
admitting Fire and the eternal dwelling therein 
by the sinners; even the angels themselves, are 
deemed, according to your book, to dwell 
permanently in hell if they commit sins. 

Now, I would like to analyze the question of 
permanent stay in Hell or Paradise according to 
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the Glorious Qur'an. Allah, Most High, says in 
the Qur'an, 

%s jiJiSs. (i.i, j^j "J) i^j j^j ji3» ^ ^ ^jji 

\The day it arrives, no soul shall speak except 
by His leave: of those (gathered) some will be 
wretched and some will be blessed. Those who 
are wretched shall be in the fire: there will be 
for them therein (nothing but) the heaving of 
sighs and sobs. They will dwell therein for all 
the time that the heavens and the earth 
endure, except as thy Lord is the (sure) 
Accomplisher of what He planneth. And those 
who are blessed shall be in the Garden: they 
will dwell therein for all the time that the 
heavens and the earth endure, except as thy 
Lord willeth: a gift without break, f 

(Hud: 105-108) 

On reflecting upon the above Qur'anic verses, 
we notice that Allah, Most High, when referring 
to the bliss of the people of Paradise, promises 
that their bliss will unceasingly endure for it is 
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"a gift without break". In contrast, when referring 
to the wretched people of the Fire, He, Most 
High, does not uncover His will towards their 
stay in the Fire. Therefore, Muslim scholars have 
differed in interpreting the above-mentioned 
Qur'anic verses as follows: 

Some of them say that Allah, Most High, has 
conditioned their stay in the Fire by the existence 
of the earth and the heavens which will be 
inevitably replaced as Allah, Most High, says, 

i^One day the earth will be changed to a 
different earth, and so will be the heavens. . . f 

(Ibrahim: 48) 

Accordingly, the disbelievers will not stay in 
the Fire forever. 

Imam Ahmad reported that 'Abdullah Ibn 
v Umar (may Allah be pleased with them) said 
that there would come a day when Hell closes up 
its gates for no one would be in it after its 
inhabitants dwell therein for ages. Likewise, 
v Umar Ibn Al-Khattab (may Allah be pleased 
with him) asserted that if the people of Hell stay 
in it for a long time, there will be a day when 
they depart it. This view was also confirmed by 
Ibn Mas'ud and Abu Hurairah (may Allah be 
pleased with them both). 
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Ibn Taimyiah said that the above view was 
held by s Umar Ibn Al-Khattab, Ibn v Abbas, Ibn 
Mas v ud, Abu Hurairah, Al-Hasan Al-Bisiri, 
Hammad Ibn Salamah, v Ali Ibn Talhah Al- 
Walbi, and other commentators of the Qur'an. 

In his Tafsir, Ar-Razi said that a group of 
scholars held the opinion that the torment of the 
people of Hell will come to an end since Allah, 
Most High, says in the Glorious Qur'an, 

jiOJU- ( i . i) j-fi) *jt) I4J j^J jfli ^ ijSi ^JUi £U> 

[^] to *v> iujj UJ 

%Those who are wretched shall be in the fire: 
there will be for them therein (nothing but) the 
heaving of sighs and sobs. They will dwell 
therein for all the time that the heavens and 
the earth endure, except as thy Lord is the 
(sure) Accomplisher of what He planneth. f 

(Hud: 106-107) 

[U\] 4(tr) liiM 

%Truly, Hell is as a place of ambush, for the 
transgressors a place of destination; they will 
dwell therein for ages, f 

(An-Naba': 21-23) 
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Here, I want to ask you, O Christian 
missionaries, have you got yourselves acquainted 
with the above-mentioned opinions of the 
outstanding Muslim scholars when you asked 
about the permanent dwelling in Hell! Rather, 
have you read what is stated in your Book about 
Hell and the everlasting torment therein! 

As to those who ask about mercy in Islam, I 
would like to ask them about the mercy of the 
church when it adopted what was called "Courts 
of Acquisition" and killed and even burnt alive a 
great number of scholars and scientists the 
matter that resulted in the delay of the European 
Renaissance! Where was the mercy and equity of 
the Roman Church when it confiscated the 
surrounding lands of Rome, which were known as 
States of the Church? 

Finally, I hope you could fairly reflect on the 
aforementioned example of inequity and ruth- 
lessness of your god before asking about the 
mercy and equity of Islam and its Lord, Most 
High. 
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The Fourth Question 

Q. If Islam is the true religion - as you 
claim - why are Muslims people of bad 
manners and appearance and why do 
disorder, chaos, inequity, and backwardness 
characterize their countries? 

A. Judging Islam through the conduct of some 
of its adherents is regarded as bias, crookedness, 
and inclination towards untruthfulness and 
whims, since this judgment considers the 
blemishes and neglects all that is glittering and 
shining. 

In fact, a fair scientific study should be free 
from bias and personal tendencies and should be 
based on comprehensiveness and honesty. For 
example, it is unfair to evaluate the principles of 
the French Revolution through the actions of 
those who were involved therein, the actions of 
Napoleon, or the actions made by France in the 
occupied territories. 

However, if it is necessary to judge Islam 
according to the Muslims' status quo, you should 
consider their civilization when European rulers, 
scholars, and scientists used to travel to the 
Islamic State seeking knowledge. For example, 
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in thd era of v Abdur-Rahman Al-Nasir, the 
Christian countries surrendered to the former 
and their delegations came to him declaring their 
complete submission. However, he kindly and 
gently received and treated them all. 

Necessity for a Criterion 

Your question concerning the backwardness 
of Muslims is groundless as long as you have no 
criterion to base your judgment on. 

Throughout history, thinkers and philosophers 
have differed in deciding the meaning of pro- 
gression and backwardness. 

Plato, for instance, has admitted that pro- 
gression means the application of the supreme 
morals to life. To achieve this goal, he advocated 
the idea of socialism. 

Furthermore, the Sophists have denied the 
existence of reality claiming that there is no 
reality for anything. Rather, all depends on each 
person, i.e., if a person sees something real, it 
will be real, while if he sees it unreal, it will be 
unreal. 

The Epicurean advocates have held the opinion 
that progression signifies the achievement of 
physical pleasures and material interests. 

Likewise, non-Muslim philosophers and 
thinkers in the modern age have differed on 
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defining the precise concepts of progression and 
backwardness. 

Friedrich Nietzsche, for example, has offended 
the Christian morals, advocated the morals of the 
SUPERMAN, rejected the morals of the publics, 
and argued for the morals of the high classes. 

Jean Paul Sartre has inclined to the idea of 
the Epicurean advocates. 

Spinoza, a Jewish philosopher whom the Jews 
declared as apostate, has held the view that all 
sciences should be devoted to attaining a sole 
goal, namely the ultimate perfection. Thus, all 
sciences that do not lead to this goal are of no 
avail. He, also, has denied the moral freedom. 

Moreover, it is historically well-known that 
the European Renaissance has been based on 
the principles of the Enlightenment age which 
consisted of five words: the individual, reason, 
nature, progression, and pleasure. So, the moral 
values have had no place in the program of that 
Renaissance which resulted in committing 
several crimes against humanity at the hands of 
the Westerners, as long as they gained joys or 
interests irrespective of others' loss or damage. 

The Islamic Perspective 

Islam, the true religion of Allah, has come to 
amend man's stance towards himself, life, and 
the entire world. 
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Therefore, adherents of this religion are 
seekers of international welfare, goodness, and 
truth. The Glorious Qur'an describes the Muslim 
nation, saying, 

i^-j <^j>^ °jy b j >n J! ^j*^ *** ^ o^-'jl 



[Le£ £Aere arise ou£ of you a band of people 

inviting to all that is good, enjoining what is 

right, and forbidding what is wrong: they are 

the ones to attain felicity, f 

(Al Tmran: 104) 

In Islam, universality - and not locality - 
characterizes progression. That was the very 
reason behind spreading equity, welfare, and 
prosperity all over the world under the banner of 
Islam. Therefore, the international nation of 
Islam was successfully established whereas Plato 
has failed to found even his avowed republic. 

In short, the Islamic criteria set for pro- 
gression depends on the principle that man 
should reform and amend his own self as well as 
others until equity, goodness, and prosperity 
prevail all over the world. 

Muslims' Morals 

The Prophet of Islam, Muhammad (peace and 
blessings of Allah be upon him), has outlined the 
target of his mission, saying, 
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"In fact, I have been sent (by Allah) to perfect 
the good morals. " 

Likewise, Allah, Most High, points out the 
objectives of the Glorious Qur'an, saying 

I>d»] <(i .) hy/u ^li) ^L; ^,3 ^j ,a^\ 

\Allah commands justice, the doing of good, 
and liberality to kith and kin,and he forbids all 
shameful deeds, and injustice and rebellion: He 
instructs you, that ye may receive admonition.^ 

(An-Nahl: 90) 

Apparently, the above Qur'anic verse comprises 

three commands and three prohibitions. In Surat 

Al-An am, Allah, Most High, proclaims the ten 

instructions, saying, 

?> ^ cr^J' ij& Slj ^L; Uj £, ^ U ^l}iJi \£)z 

JO ijfopi 'ptt tip i^lj ^ Lii al& Si Jaiib oij-Jo 
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jy& J±Jl \y& Slj iyJb U-il~i £\'y* la* j(j ( > or) 

4<Scry; Come, / it>iZZ rehearse what Allah hath 
(really) prohibited you from: join not anything 
as equal with Him; be good to your parents; 
kill not your children on a plea of want; We 
provide sustenance for you and for them; come 
not nigh to shameful deeds, whether open or 
secret; take not life, which Allah hath made 
sacred, except by way of justice and law: thus 
doth He command you, that ye may learn 
wisdom. And come not nigh to the orphan's 
property, except to improve it, until he attains 
the age of full strength; give measure and 
weight with (full) justice; no burden do We 
place on any soul, but that which it can bear; 
whenever ye speak, speak justly, even if a near* 
relative is concerned; and fulfill the Covenant 
of Allah: thus doth He command you, that ye 
may remember. Verily, this is my way, leading 
straight: follow it: follow not (other) paths: 
they will scatter you about from His (great) 
path: thus doth He command you, that ye may 
be righteous, f 

(Al-An am: 151-153) 

The above ten instructions consist of five 
commands and five prohibitions as follows: 
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First: The five prohibitions: 

1- join not anything as equal with Him (Allah), 

2- kill not your children on a plea of want, 

3- come not nigh to shameful deeds, 

4- take not life, which Allah hath made 
sacred, and 

5- come not nigh to the orphan's property. 

Second: The five commands: 

1- be good to your parents, 

2- give measure and weight with (full) justice, 

3- whenever you speak, speak justly, 

4- fulfill the Covenant of Allah, and 

5- this is the way of Muhammad, leading 
straight: follow it. 

Reflecting upon the above-mentioned Qur'anic 
verses, we notice that the Qur'anic instructions 
aim at spreading justice, truth, equality, virtue, 
and good morals everywhere. Also, we notice 
that, in the Glorious Qur'an, commands come 
side by side with prohibitions. Below are other 
Qur'anic verses that explain the Islamic morals: 

^> ^ &» C^ ^ >^ < rr > ^ ^ ^ ^ J 
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CjYj (Yd) \jjiP iyij^J OlS" ii\? ^JCi? IjJ^o Jl j^L»jAJ 

^y (HP lT 5 u J^y ^J Cr 4 ^^J tl *^ (Hi^ u^J* * — *!j 
J5" l^kL^ *^J &** j! ^J^ 2iJU J**u" ^J (YA) ljj~4* 

\Thy Lord hath decreed that ye worship none 
but Him, and that ye be kind to parents. 
Whether one or both of them attain old age in 
thy life, say not to them a word of contempt, 
nor repel them, but address them in terms of 
honour. And, out of kindness, lower to them 
the wing of humility, and say: my Lord, bestow 
on them Thy mercy even as they cherished me 
in childhood. Your Lord knoweth best what is 
in your hearts: if ye do deeds of righteousness, 
verily He is most forgiving to those who turn 
to Him again and again (in true penitence). 
And render to the kindred their due rights, as 
(also) to those in want, and to the wayfarer: 
but squander not (your wealth) in the manner 
of a spendthrift. Verily spendthrifts are 
brothers of the evil ones; and the evil one is to 
his Lord (himself) ungrateful. And even if thou 
hast to turn away from them pursuit of the 
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mercy from thy Lord which thou dost expect, 
yet speak to them a word of easy kindness. 
Make not thy hand tied (like a niggard's) to thy 
neck, nor stretch it forth to its utmost reach, so 
that thou become blameworthy and destitute. 
Verily thy Lord doth provide sustenance in 
abundance for whom He pleaseth, and He 
provideth in a just measure for He doth know 
and regard all His servants. Kill not your 
children for fear of want: We shall provide 
sustenance for them as well as for you, verily 
the killing of them is a great sin; nor come 
nigh to adultery: for it is a shameful (deed) 
and an evil, opening the road (to other evils); 
nor take life which Allah has made sacred 
except for just cause. And if anyone is slain 
wrongfully, We have given his heir authority 
(to demand retaliation - or blood-money - or 
to forgive): but let him not exceed bounds in 
the matter of taking life; for he is helped (by 
the Law). Come not nigh to the orphan's 
property except to improve it, until he attains 
the age of full strength; and fulfill (every) 
engagement, for (every) engagement will be 
enquired into (on the Day of Reckoning). Give 
full measure when ye measure, and weigh 
with a balance that is straight: that is the 
most fitting and the most advantageous in the 
final determination. And pursue not that of 
which thou hast no knowledge; for every act of 
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hearing, or of seeing or of (feeling in) the heart 
will be enquired into (on the Day of Reckoning); 
nor walk on the earth with insolence: for thou 
cannot rend the earth asunder, nor reach the 
mountains in height Of all such things the 
evil is hateful in the sight of thy Lord, There 
are among the (precepts of) wisdom, which thy 
Lord has revealed to thee. Take not, with Allah, 
another object of worship, lest thou shouldst be 
thrown into Hell, blameworthy and rejected, jP 

(Al-Isra': 23-29) 

'pX 0# 'pxi jij a!) 9 £*\ Of 2&~\ OUi) U2T Oil j) 
ij£l OUiJ Jlfl ilj (S i) \*»- [pi- iiJi J\i 'j£ jaj * — -iiJ 

^ s ? i .> - -- ^ 

j <OUaSj jij ^lp Uaj <ul <dUj>- AjOJIjj dL«o|l L. — ^>jj 

J£ ^JioaUt 0!) ( U) ^ai( *J\ iliiJtyj J '£*\ of && 

j; # * s * ' 
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\We bestowed (in the past) Wisdom on 
Luqman: Show (thy) gratitude to Allah. Any 
who is (so) grateful does so to profit of his own 
soul: but if any is ungrateful, verily Allah is 
free of all wants, worthy of all praise. Behold, 
Luqman said to his son by way of instruction: 
O my son join not in worship (others) with 
Allah: for false worship is indeed the highest 
wrong doing. And We have enjoined on man 
(to be good) to his parents: in travail upon 
travail did his mother bear him, and in years 
twain was his weaning: (hear the command), 
show gratitude to Me and to thy parents: to 
Me is (thy final) Goal But if they strive to 
make thee join in worship with Me things of 
which thou hast no knowledge, obey them not; 
yet bear them company in this life with justice 
(and consideration), and follow the way of 
those who turn to Me (in love): In the End the 
return of you all is to Me, and I will tell you 
the truth (and meaning) of all that ye did. O 
my son (said Luqman), if there be (but) the 
weight of a mustard seed and it were (hidden) 
in a rock, or (anywhere) in the heavens or on 
earth, Allah will bring it forth: for Allah 
understands the finest mysteries, (and) is well 
acquainted (with them). O my son establish 
regular prayer, enjoin what is just, and forbid 
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what is wrong: and bear with patient constancy 
whatever betide thee; for this is firmness in 
(the conduct of) affairs. And swell not thy 
cheek (for pride) at men nor walk in insolence 
through the earth; for Allah loveth not any 
arrogant boaster. And be moderate in the pace, 
and lower thy voice; for the harshest of sounds 
without doubt is the braying of the ass.f 

(Luqman: 12-19) 

It is noteworthy that morals, in Islam, are of 
general nature, i.e., Muslims are required to 
deal with all people - irrespective of their 
religion, race, or sex - according to these morals. 
In contrast, the instructions of the Bible make 
distinctions between people. For example, we 
read in Deuteronomy, 

"You may lend on interest to a foreigner, but 
to your brother you shall not lend on interest." 

(Deuteronomy 23: 20) 

Accordingly, these Biblical instructions forbid 
its adherents to deal with interest amongst 
themselves whereas with foreigners - adherents 
of other religions - they are blameless to accept 
interest. 

Objectives of Morals in Islam 

Morals, in Islam, are meant to purify and 
rectify one's soul, mind, and body, and to reform 
the whole world. 
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Speaking about the purification of the soul, 
the Glorious Qur'an states, 

ja jJit J$ (A) \k\'ji3j lA^J** ^f^t* (V) liljla U} (j-JiJj^ 

fBy iAe sou/, and the proportion and order 
given to it; and its enlightenment as to its 
wrong and its right; truly he succeeds that 
purifies it, and he fails that corrupts itfy 

(Ash-Shams: 7-10) 

As to the mind, the Glorious Qur'an calls 
people to think and use their minds so as to 
reach the truth. For instance, it unequivocally 
reproaches some people, who do not use their 
minds to come to realize the truth, saying, 

tiltf 4* £*if Li y? Ji I jhi ill* J jif li i jift j# JJ bj}) 

\ WAen i£ zs sate/ to t/ie/n; 'Follow what Allah 
hath revealed:' They say: ( Nay! We shall 
follow the ways of our fathers:' What! Even 
though their fathers were void of wisdom and 
guidance? f 

(Al-Baqarah: 170) 

With regard to the purification and beauti- 
fication of one's body, the Glorious Qur'an says, 
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s- s s *■ ' * 

\0 3>e Children of Adam! We shall have 

bestowed raiment upon you to cover your 

shame, as well as to be an adornment to you. 

But the raiment of righteousness - that is the 

best Such are among the Signs of Allah, that 

they may receive admonition! f 

(Al-A^raf: 26) 



^\ aH\ &j fa ja Ji (T\) Ctfj^\ <r^H V t—Zl ^J—" 3 
4(rY)OjiiJupj5J Ob'^l jUi* iJJjir iiQJ\ ^ &aJ£- UJjJl 

40 Children of Adam! Wear your beautiful 
apparel at every time and place of prayer: eat 
and drink: but waste not, for Allah loveth not 
the wasters. Say: Who hath forbidden the 
beautiful (gifts) of Allah, which He hath pro- 
duced for His servants, and the things, clean 
and pure, (which He hath provided) for sus- 
tenance? Say: They are, in the life of this world, 
for those who believe, (and) purely for them on 
the Day of Judgment thus do We explain the 
Signs in detail for those who understand. / 

(Al-A v raf: 31-32) 
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On the Sunnah, Prophet Muhammad (peace 
and blessings of Allah be upon him) said, 

"Surely, Allah is beautiful and loves beauty " 

(Reported by Muslim) 

"Assuredly, Allah, Most High, is good and loves 
goodness, is clean and loves cleanliness, is 
generous and loves generosity, is hospitable and 
loves hospitality. So keep your rooms and 
courtyards clean, and do not be like the Jews.'" 

(Reported by At-Tirmidhi) 

Perfection, likewise, is one the objectives of 
Islamic morals. This objective is maintained in 
more than one verse in the Glorious Qur'an. 
Below are some examples: 

ll» aVldjj jij t^i ^Js- jjJb *i iTjlii \XS> *Aii 4JUt L/^Jpj? 
Jj 4JLJ JU3-1 Ojj^j JJ& '^^J 'j~*> ^ J^i j^ L**^* L— Bjj 

J^J OU ? i£jj U2t ft ji J* Jf jfo t^ J* J*»— * 

/? f " ° 9 * 

\(vn> (K^^ ^0^ tj* }*j S&k ^ J* J J* ^j^ J* 

XAllah sets forth the parable (of two men: one) 
a slave under the dominion of another; he has 
no power of any sort; and (the other) a man on 
whom We have bestowed goodly favours from 
Ourselves, and he spends thereof (freely), 
privately and publicly: are the two equal? (By 
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no means;) praise be to Allah. But most of 

them understand not Allah sets forth (another) 

parable of two men: one of them dumb, with 

no power of any sort; a wearisome burden is 

he to his master; whichever way he directs 

him, he brings no good: is such a man equal 

with one who commands justice, and is on a 

straight way?f 

(An-Nahl: 75-76) 

J^jiJ *>^ j&h Utfj u*ll» jilt *tfT cjii ji j— If) 

, s * » , s * o a f _ s 

Vs one w/io worships devoutly during the 
hours of the night prostrating himself or 
standing (in adoration), who takes heed of the 
Hereafter, and who places his hope in the 
Mercy of his Lord (like one who does not)? 
Say: Are those equal, those who know and those 
who do not know? It is those who are endowed 
with understanding that receive admonition, f 

(Az-Zumar: 9) 

In short, morals in Islam are meant to achieve 
two main objectives: Beautification and perfection. 

The Muslim and the Western Societies 

In the Western societies, every individual 
seeks his personal interest irrespective of others' 
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rights. Similarly, Western countries long for 
their own interests even at the expense of equity 
and truth. These morals which prevail in the 
West result in the dissolution of the society, the 
destruction of families, the appearance of illegal 
children, the spread of obscenity, the increase of 
crimes, drugs, and violence, and the practice of 
the so-called homosexuality and rape, etc. 

Woman, in the West, has missed her dignity 
and honor. If we look straight at the West, we 
find that woman is not really in a pleasing 
position. Her status is not enviable. She has to 
work so hard to earn her living. She enjoys some 
sort of liberty which, in some cases, amounts to 
libertinism. To get to where she is nowadays, 
woman struggled hard for decades and even 
centuries. To gain the right of learning and the 
freedom of work and earning, she had to offer 
painful sacrifices and give up many of her 
natural rights. To establish her status as a 
human being, she paid - in advance - too much. 
Yet, in spite of all these costly sacrifices and 
painful struggle, she has not acquired what 
Islam has established by a Divine decree for the 
Muslim woman. 

The Muslim society, in contrast, believes in 
Allah, the One and Only, and does not worship 
lusts or material pleasures. The family, the core 
of the Muslim society, is distinguished by 
solidarity, mercy, reverence and affection. 
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In the Muslim society, the well-to-do people 
are required to support the poor through the 
institution of Zakah, which is one of the Five 
Pillars of Islam. 

Muslims are commanded by the Glorious 
Qur'an and the purified Sunnah of Prophet 
Muhammad (peace and blessings of Allah be 
upon him) to enjoin what is good and to forbid 
all forms of evil and obscenity. 

Woman, in Islam, is not asked to go to work 
to earn her livelihood. The status of the Muslim 
woman is something unique, something novel, 
and something that has no similarity in any 
other systems. Islam protects the dignity of 
woman, honors her, highly estimates her role in 
the society, and respects. her very nature. 

The Muslim society respects and maintains 
the aged, cares for the young, supports the 
orphan and the widow, aids the oppressed and 
the weak, welcomes the seeker of knowledge, 
fulfills its commitments, and sticks to good 
manners in dealing with all peoples. 

Nevertheless, crimes, drugs, obscenity, vio- 
lence, homosexuality, and rape do not prevail in 
the Muslim society in spite of the occurrence of 
some individual cases. 
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Finally, I would like to ask how can you rely 
upon some Muslims' misbehavior to form a 
complete and true portrait for the religion of 
Islam? Also, how dare you mix the truth with 
falsehood in raising such a question? 

To be fair, you should not hold the status quo 
of Muslims as evidence for your judgment against 
Islam. Rather, you should ask why Muslims 
have become backward whereas their religion is 
the real and true cause of their progression. 
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The Fifth Question 

Q. A crime took place in Saudi Arabia; a 
Muslim killed a non-Muslim and the 
authorities did not sentence the Muslim to 
death in retaliation for his crime. On 
asking why, they told us that this was done 
according to the instructions of Prophet 
Muhammad? Is this your equity? 

A. Since the 2 nd century of Hijrah, or even 
before that time, some eminent Muslim jurists 
as Imam Abu Hanifah held the opinion that the 
Muslim who kills a non-Muslim (living in the 
Muslim state from amongst the People of the 
Book who are known in the Islamic terminology 
as Ahl Adh-Dimmah or non-Muslim who con- 
cluded a peace-treaty with Muslims) should be 
killed in retaliation for his crime. 

Since the age of Ar-Rashid, the judge of 
Baghdad, Abu Yusuf, has proclaimed the opinion 
that the Muslim who kills a non-Muslim should 
be killed. 

The above legal verdict depends on the 
general nature in the following Qur'anic verses: 

yj« Ja» ^ >^ &k '^ °^ ^ ^ u: * 
;^ kA > si ^ ja jhi js^j A #ii} >k 
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[5^1] < ( WA) j^f L.U* iii iUi a* ^iii jj'^j 

40 ;ye wAo believe! The law of equality is 
prescribed to you in cases of murder: the free 
for the free, the slave for the slave, the woman 
for the woman. But if any remission is made 
by the brother of the slain, then grant any 
reasonable demand, and compensate him with 
handsome gratitude. This is a concession and 
a mercy from your Lord. After this whoever 
exceeds the limits shall be in grave penalty.} 

(Al-Baqarah: 178) 

'^% cA jjillj yJbt, ^II 'J lfc» ^_ip \LJZ"j) 

<We ordained therein for them: life for life, 
eye for eye, nose for nose, ear for ear, tooth for 
tooth, and wounds equal for equal. But if any 
one remits the retaliation by way of charity, it 
is an act of atonement for himself. And if any 
fail to judge by (the light of) what Allah hath 
revealed, they are (no better than) wrongdoers. } 

(Al-Ma'idah: 45) 
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In the Sunnah, we read also the Hadith 
narrated by Al-Bayhaqi indicating that Prophet 
Muhammad (peace and blessings of Allah be 
upon him) killed a Muslim in retaliation for his 
killing a non-Muslim who had concluded a 
peace-treaty with Muslims, saying, 

"7 am (the Prophet of Allah) the most honored 
one who should keep his covenants" 

Moreover, according to the Islamic jurispru- 
dence, the Muslim's hand should be cut off if he 
steals a non-Muslim's property as long as the 
latter is not at war with Muslims. The pro- 
hibition of blood-shedding, of course, is greater 
than stealing others' properties. 

Accordingly, the man should be killed if he 
kills a woman or a child and the free man should 
be killed if he kills a slave one. 

In conclusion, I would like to draw your 
attention to the fact that what you have 
mentioned in your question, namely the rejection 
of killing a Muslim if he kills a non-Muslim, is 
not an agreed upon point of view in the Islamic 
Law. So, you should base your questions on all 
sides of the issue, not to concentrate on a 
particular aspect and ignore or neglect the others. 
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The Sixth Question 

Q. Your Book, the Qur'an, contains 
several contradictions; it is incoherent, and 
it comprises numerous repetitions. How do 
you regard it as a miracle then? 

A. Your question is not a novel one. Rather, it 
is based on the false claim of the preceding 
Orientalists that the Qur'an is the work of 
Muhammad. By the same token, your question 
can be traced back to the lifetime of Prophet 
Muhammad (peace and blessings of Allah be upon 
him) when the Divine Revelation was descending. 
In this connection, I would like you to reflect on 
what the Glorious Qur'an itself has recorded of 
similar questions, saying, 

cJf Ufi \J\i J jL' Uh £j£f ill j aTT b& LjT iLJjJ \l\j} 

-" -" $ , 

IflJj (\ » T) J^UUJJ lS'JZjj <JjJ*j IjiiT jjiJl cJl3 j£J^ 

l^i 4\ bji^J; ^jJi id >; id* uij y^ j#f ^ 
Si 4)1 oui. j_p°j; Si jiii ai o .r> 2&4 ^> au iju»j 
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\When We substitute one revelation for 
another, and Allah knows best what He reveals 
(in stages), they say, thou art but a forger: but 
most of them understand not Say, 'The Holy 
Spirit has brought the revelation from thy 
Lord in truth, in order to strengthen those 
who believe, and as a guide and glad tidings 
to Muslims/ We know indeed that they say, it 
is a man that teaches him. The tongue of him 
they wickedly point to is notably foreign, while 
this is Arabic, pure and clear. Those who believe 
not in the Signs of Allah, Allah will not guide 
them, and theirs will be a grievous penalty. It 
is those who believe not in the Signs of Allah, 
that forge falsehood: it is they who lie.} 

(Al-Nahl: 101-105) 

f ji 4* iftpf j S^3i ilii H\ \'& £>! \jj& j— jilt jL-ij} 
\&£\ ^Jj^i jb\J ijliij ( i) '\jjjj life \j& ^ ^j>^ 

j *p\ ii« ^ii iiy\ °J ( ) %J' 3 i'p. &JJ'^-$ 

[OldyiJl] \(\) U^j \jj& &£ &\ Je'yU'j OljiUl 

4^But the disbelievers say: 'Naught is this but 
a lie which he has forged, and others have 
helped him at it. In truth it is they who have 
put forward an iniquity and a falsehood'. And 
they say: 'Tales of the ancients, which he has 
caused to be written: and they are dictated 
before him morning and evening'. Say: 'The 
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(Qur'an) was sent down by Him Who knows the 
Mystery (that is) in the heavens and the earth: 
verily He is Oft-Forgiving, Most Merciful. } 

(Al-Furqan: 4-6) 
Now, it becomes clear that those who claim 

that the Qur'an is the work of Muhammad, they 

blindly imitate their fore-losers. 

The Glorious Qur'an, the very words of Allah, 
has challenged all mankind to produce even the 
like of its smallest Surah (chapter). It comprises 
endless and astonishing miracles that stun the 
fair-minded scientists and prove its Divine nature. 

In his well-known "The Bible, the Qur'an and 
Science", Dr. Maurice Bucaill held a comparison 
between scientific data and statements contained 
in the Scriptures - the Qur'an and the Bible. 
The results stunned the author: the Qur'an, most 
definitely, does not contain a single proposition 
at variance with the most firmly established 
modern knowledge. In the conclusion, Dr. Bucaill 
says, "The comparison of several Biblical and 
Qur'anic narrations of the same subject shows 
the existence of fundamental differences between 
statements in the former, which are scientifically 
unacceptable, and declarations in the latter, 
which are in perfect agreement with modern 
data: this was the case of the Creation and 
Flood, for example." Amongst the fruits of this 
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study is that the author embraced Islam for he 
unswervingly believed in the Divinity of the 
Glorious Qur'an. In his book, Dr. Bucaill dis- 
covered numerous contradictions between the 
Bible and the scientifically established facts. 

However, as to the Christian missionaries' 
claim that the Glorious Qur'an is "incoherent", it 
is null and void for they have no knowledge of 
the Arabic stylistic features. In spite of their 
eloquence and mastering of Arabic, the Arabs, 
who belied the Prophet (peace and blessings of 
Allah be upon him), never depicted the Qur'an 
as incoherent or contradictory to the Arabic 
stylistic rules. 

Finally, as to your claim that the Qur'an 
comprises numerous repetitions, it is groundless 
for the above-mentioned reason, namely you have 
no profound knowledge of the Arabic stylistic 
rules. In fact, the Glorious Qur'an has no re- 
petition but it, sometimes, states the same event 
or story in more than one location. Nevertheless, 
it adds in each time more and more pieces of 
information to the narration. 

Furthermore, the Glorious Qur'an always 
varies its mode of expression so as to suit the 
context of speech as well as the nature of 
the addressees. So, it uses diverse modes of 
expression: examples, briefness, expatiation, 
threat, promise, clarity, metaphor, etc. 
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In fact, variation in the Glorious Qur'an was 
one of the challenges faced by the eloquent Arabs 
when they were called - and they assuredly 
failed - to produce even a single verse similar to 
any of the Qur'an's. 
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The Seventh Question 

Q. Your Book, the Qur'an, is unstable in 
depicting the People of the Book, e.g., in 
Surat Al Imran, verse 110, it depicts them 
as believers, saying, {Ye are the best of 
peoples, evolved for mankind. Enjoining what 
is right, forbidding what is wrong, and 
believing in Allah. If only the People of the 
Book had Faith: it were best for them: among 
them are some who have Faith, but most of 
them are perverted transgressors.}; in the 
same Surah, verse 85, it announces that 
only Islam will be acceptable in the Sight 
of Allah, saying, {if anyone desires a religion 
other than Islam (submission to Allah), never 
will it be accepted of him; and in the Hereafter 
he will be in the ranks of those who have lost 
(all spiritual good).}; and in Surat Al- 
Baqarah, verse 62, it does not regard Islam 
as a condition for the acceptance of 
righteous deeds, saying, {Those who believe 
(in the Qur'an), and those who follow the 
Jewish (scriptures), and the Christians and 
the Sabians, any who believe in Allah and the 
Last Day, and work righteousness, shall have 
their reward with their Lord: on them shall 
be no fear, nor shall they grieve. } 
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Likewise, your scholars are in disagre- 
ement regarding this question. Some of 
them say that the People of the Book are 
disbelievers; others hold a contrary point 
of view; and still others adopt the opinion 
that only the Muslims will enter Paradise. 

Your Qur'an, itself, has differed in depic- 
ting the People of the Book. See examples 
below: 

J J»j iiij ^i ^;i ^jji iu^ jf 3ij{ 01 !>*, aJui ^, 
u jk; u&; u) ^13 otjilii iiii ajj Ljr ^^1 

\In blasphemy indeed are those that say 
that Allah is Christ the son of Mary. Say: 
Who then hath the least power against 
Allah, if His will were to destroy Christ 
the son of Mary, his mother, and all every 
one that is on the earth? For to Allah 
belongeth the dominion of the heavens 
and the earth, and all that is between. 
He createth what He pleaseth. For Allah 
hath power over all things. } 

(Al-Ma'idah: 17) 
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°J d\j J^\j aJS 'l\ Ai'l j* Uj SfcW dJU UJi £>1 ijJli j*iJ> 

» - # - ;* 

\(yr) ^Ji oIop ^ ij^T jjoU jl^J OjJja Up t^ 
[8ju*\H] 

ijThey do blaspheme who say: * Allah is 
Christ the son of Mary. 9 But said Christ: 
'O Children of Israel! Worship Allah, my 
Lord and your Lord. 9 Whoever joins other 
gods with Allah - Allah will forbid him 
the Garden, and the Fire will be his 
abode. There will for the wrongdoers be 
no one to help. They do blaspheme who 
say: Allah is one of three in a trinity 9 : for 
there is no god except One God. If they 
desist not from their word (of blasphemy), 
verily a grievous penalty will befall the 
blasphemers among them.f 

(Al-Ma'idah: 72-73) 

Ui> *fa> h^ s ot& b^ ** L£ T ^ $ ^ 

[SoM] f ( oV) '&*$ pL? 

^O ye who believe! Take not for friends 
and protectors those who take your 
religion for a mockery or sport - whether 
among those who received the Scripture 
before you, or among those who reject 

-121- 



Faith; but fear ye Allah, if ye have Faith 

(indeed), f 

(Al-Ma'idah: 57) 

^j ijjii JCJ J* JJi>! ^i ja \j'j^ jeii jJ} 

[oajlil] 4(VA) Ojiiii IjATj l^aP Uj ilb Ijyt jll 

\Curses were pronounced on those among 

the Children of Israel who rejected Faith, 

by the tongue of David and of Jesus, the 

son of Mary: because they disobeyed and 

persisted in excesses, f 

(Al-Ma'idah: 78) 

jiJJljibj iLl H\ bjii? ^ cM^! ^ ^V $&* ^!j} 
* ,--*-» ° » •» ^ . 

LLp- ^uU *J^J l^^-^0 <^*^0 csG*^ t^J UC^-I 

^13 j&i ?>ui % }4y Jl ^iTjJi i/j b&Ji i^ifj 

\Ared remember We took a Covenant from 

the Children of Israel (to this effect): 

worship none but Allah; treat with 

kindness your parents and kindred, and 

orphans and those in need; speak fair to 

the people; be steadfast in prayer; and 

practise regular Charity. Then did ye turn 

back, except a few among you, and ye 

backslide (even now), f 

(Al-Baqarah: 83) 



no 



j*a Jj^ .U (%-J** UJ {JiLa* «uli JUP ja Jj~*»j a^s-^ Ujj^ 

\Anrf when there came to them a 

Messenger from Allah, confirming what 

was with them, a party of the People of 

the Book threw away the Book of Allah 

behind their backs. As if (it had been 

something) they did not knowlf 

(Al-Baqarah: 101) 

jji; of j&jd\ Vj oi^ji jit ja \jj& jiifi i>; u> 

• 'ft,' '/.' - - ° - ^ '«. - 'ft.' ° *"** * <". • * ^ 9 T" 

\/f /s never the wish of those without 

Faith among the People of the Book, nor 

of the pagans, that anything good should 

come down to you from your Lord. But 

Allah will choose for His special mercy 

whom He will - for Allah is Lord of Grace 

abounding, f 

(Al-Baqarah: 105) 

» » fa s s a J "is. 

[J\ja* JT] f (^A)OjUtf 
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\Say: O People of the Book why reject ye 
the Signs of Allah, when Allah is Himself 
witness to all ye doT$ 

(AI Imran: 98) 

[^ji] 4("\) ay» ^ ^i iidjf tjj jjjji^s- 

\Those who reject (Truth), among the 
People of the Book and among the 
Polytheists, will be in Hell fire, to dwell 
therein (for aye). They are the worst of 
creatures, f 

(Al-Bayyinah: 6) 

A. Three factors stand behind the mistake 
observed in the above question: 

1- Misunderstanding of the significance of 
the act of referring to "the People of the 
Book" in each context as well as grasping 
not the sense of the term "Islam" in the 
Qur'an, 

2- Quoting what superficially supports their 
claims while ignoring the other Qur'anic 
verses, and 

3- Sticking not to loyalty and faithfulness in 
seeking the truth. 

When the Glorious Qur'an intends to reprimand 
the People of the Book for their crookedness and 
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deviation, it addresses them by the title: \those 
who have been given a portion of the Bookf, as a 
reference to their negligence of some of what 
Allah, Most High, has revealed. Moreover, when 
the Glorious Qur'an calls them - the People of 
the Book - to believe in the prophethood of 
Muhammad (peace and blessings of Allah be 
upon him), it addresses them by the title: \those 
to whom We have given the Bookf. And, when it 
intends to generalize its address to them, it ad- 
dresses them by the title: \0 People of the Bookf. 

Now, it becomes clear that the Glorious 
Qur'an is so accurate and fair in addressing the 
People of the Book that it neither ignores the 
virtues of the righteous and fair-minded ones 
amongst them, nor disregards the crookedness 
of those who are wicked and unfaithful. In this 
connection, the Glorious Qur'an unequivocally 
proclaims, 



- * 



ttfi 4l!l OUT 0^& 2uJ\d Jit ola&l Jit ji j-Ij^i 

- * " " -* " ° 

LJLp aJUIj djya^i jA3 J^- j* }j&& 1 — ij ( > > t ) OpJ* — *aJ* 



C?Vo£ aZZ o/* i/iem are aZ t£e: of the People of the 
Book are a portion that stand (for the right); 
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they rehearse the Signs of Allah all night long, 
and they prostrate themselves in adoration. 
They believe in Allah and the Last Day; they 
enjoin what is right, and forbid what is wrong; 
and they hasten (in emulation) in (all) good 
works: they are in the ranks of the righteous. 
Of the good that they do y nothing will be 
rejected of them; for Allah knoweth well those 
that do right. ) 

(ATImran: 113-115) 

"The righteous" whom the above Qur'anic 
verses depict are "Muslims", due to the fact that 
the word "Islam" - according to both the Qur'anic 
as well as the lexical usage - means the true 
religion that all Prophets and Messengers have 
advocated. "The Muslim", according to the 
Glorious Qur'an, is the person who surrenders to 
Allah and steers clear of polytheism; and this is 
the significance of the Qur'anic verse that reads, 

i If anyone desires a religion other than Islam 
(submission to Allah), never will it be accepted 
of him; and in the Hereafter he will be in the 
thanks of those who have lost (all spiritual 
good), p 

(ATImran: 85) 
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Thus, the word "Islam" applies to every person 
who believes in Allah and in the Prophets sent 
by Allah for him throughout the consecutive 
ages. So, if one believed in Jesus before the 
mission of Muhammad (peace and blessings of 
Allah be upon them both), he would be depicted 
as a "Muslim". Yet, after the mission of 
Muhammad, the final Prophet, no one will be 
depicted as "Muslim" except he who believes in 
the prophethood of Muhammad and in all the 
former Prophets and Messengers of Allah (peace 
and blessings of Allah be upon them all). This 
perception is so clear in the Glorious Qur'an that 
no one except the unfair-minded or the arrogant 
could doubt it. 

Consequently, when the Glorious Qur'an 
depicts the People of the Book as "believers" or 
"Muslims", it refers to those who believed in the 
Prophet of their time as long as there was no 
other Prophets sent by Allah during their 
lifetime. Also, in this context, it refers to those 
who did believe in their Prophet, then they 
believed in the next Prophet when he happened 
to be sent to them. In contrast, those who did 
believe in a Prophet and disbelieved in the 
former or the latter Prophets are not "believers". 
Is there any conflict or contradiction in these 
maxims! 
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Like the Glorious Qur'an, the Bible discrimi- 
nated between the wicked and the righteous from 
amongst its adherents. Jesus, for example, 
condemned the actions of the religious guides 
who disbelieved in his mission, saying, 

"You snakes! You brood of vipers! How will 
you escape being condemned to hell?" 

(Matthew 23: 33) 

Likewise, we read in Jude the following: 

"And the angels who did not keep their 
positions of authority but abandoned their 
own homes - these he has kept in darkness, 
bound with everlasting chains for judgment 
on the great Day." 

(Jude 1: 6) 

In short, Muslims' faith adopts the principle 
that those who had passed away before the 
mission of Muhammad (peace and blessings of 
Allah be upon him) while believing in their 
Prophets, would be rewarded by Allah, Most 
High, according to the Qur'anic verse that reads, 

*ij °^j J** ^M j^li b>J£? J**j j^i\ f^lJij 4— Ub 

»jli\] ^ ( 1T) Oypti pA "Jl j j^ap ^y- 

i^Those who believe, and those who follow the 
Jewish (scriptures), and the Christians and 
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the Sabians, any who believe in Allah and the 
Last Day, and work righteousness, shall have 
their reward with their Lord: on them shall be 
no fear, nor shall they grieve, f 

(Al-Baqarah: 62) 

And, those who believed in their Prophet as 
well as in Prophet Muhammad (peace and 
blessings of Allah be upon him) shall have 
double reward with Allah, Most High, as the 
Qur'an says, 



0* C^ r&ji Ay*'j> i>*Tj UJt \jis\ \j£\ ^uJi i^f lJ| 
^j j^dP <UJlj i^SJ y*jj <u Jj*^j Ijj* ^50 J**jj <U<^j 

[jb»J~l] \(YA) 

\0 ye that believe! Fear Allah, and believe in 
His Messenger, and He will bestow on you a 
double portion of His Mercy: He will provide 
for you a Light by which ye shall walk 
(straight in your path), and He will forgive 
you (your past): for Allah is Oft-Forgiving, 
Most Merciful, p 

(Al-Hadid: 28) 

Is there any religion, other than Islam, that 
bridges the gap between all religions in such a 
manner! Do you aspire to or look for anything else 
that is more deserving one's esteem and belief? 
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The Eighth Question 

Q. Your religion, Islam, underestimates 
the status of woman in many aspects: 

Woman is treated as a servant and a 
second-class citizen* Bellow are some proofs: 

1- Your Prophet said, "This worldly life is 
a joy, and the best of its joys is the good 
wife." 

2- In inheritance, man's share is as double 
as the woman's. 

3- The act of witnessing offered by a 
single man equals that of two women. 

4- Woman is overburdened with many 
restrictions such as Hijab (Islamic Veil), 
whereas man is given many privileges 
over her. 

5- Numerous Hadiths (traditions) of your 
Prophet disgrace woman such as: "Had 
I been permitted to command some 
person to prostrate himself before 
another, I would have had commanded 
the woman to prostrate herself before 
her husband". And "Amongst the sources 
of optimism are the vehicle, the woman, 
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and the spacious house." Yet, there is 
not any Hadith that digraces man. 

6- Man is permitted to have four wives, 
whereas woman is not granted the same 
right. 

7- Islamic Law allows the Muslim male to 
marry non-Muslim women, while the 
Muslim woman is not permitted to get 
married to non-Muslims. 

8- If a wife disobeys her husband, the 
husband will have the right to beat her, 
while she is not granted the same right 
in case her husband disobeys her. 

A. The question of the status of woman in 
Islam has been the subject of several attacks 
launched by non-Muslims. So, I have written a 
book on this subject entitled "Al-Mar'ah fi Al- 
Islam: Makanaha wa Makanataha" (Woman in 
Islam: Her Position and Status), in which I 
explained in detail all the aspects relevant to this 
serious subject, and to which I refer every seeker 
after truth in this regard. Here, I will briefly 
answer your question so as to pave the way for 
those who look forward to know the truth. 

Regarding the question of woman's status, I 
would like to quote the following narration from 
the Gospel: 
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"A Canaanite woman from that vicinity came 
to him, crying out, 'Lord, Son of David, have 
mercy on me! My daughter is suffering terribly 
from demon-possession. ' 

Jesus did not answer a word. So his disciples 
came to him and urged him, 'Send her away, 
for she keeps crying out after us. ' 

He answered, 'I was sent only to the lost sheep 
of Israel/ 

The woman came and knelt before him. 'Lord, 
help me!' she said. 

. He replied, It is not right to take the children's 
bread and toss it to their dogs. 3 

'Yes, Lord/ she said, 'but even the dogs eat the 
crumbs that fall from their masters' table/" 

(Matthew 15: 22-27) 

Is there any humiliation to the woman that 
exceeds what is mentioned above! Rather, is 
there any disgrace to humanity more than this, 
namely, depicting all peoples as dogs except the 
Children of Israel. 

The status of woman in your Holy Book is 
indicated in what is called the "First Sin", i.e., 
the serpent had seduced Eve who tempted Adam 
to disobey his Lord. In contrast, Islam does not 
blame Eve alone for the First Sin. The Glorious 
Qur'an makes it clear that both Adam and Eve 
were tempted; that they both sinned; that Allah's 
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pardon was granted to both after their repentance; 
and that sAllah addressed them jointly. In this 
connection, the Glorious Qur'an says, 



a*3 \fr S^j a£-i i£ j 3 j cJ jfc-i f tf U \LJ8 j) 



* ^ 



cr» fc T J^ <") ^ j! t G J ^"^ <J*$' ^ (^ ^ 

■A • o *■ s } s * ' * ' 6 > ## ^&' «/ S . ,» ^ O 

C*JbJjf Uyiiu ij*iT} ij^T jjoJ\j ( rA) OjTpJ jj» Mj J^IIp 

[s^iJi] 4(r^> Ojili^ I4J J^a j\3i L;6Jpl 

4 We said: f O Adam! Dwell thou and thy wife 
in the Garden; and eat of the bountiful things 
therein as (where and when) ye will; but 
approach not this tree, or ye run into harm 
and transgression/ Then did Satan make 
them slip from the (Garden), and get them out 
of the state (of felicity) in which they had been. 
We said: 'Get ye down, all (ye people), with 
enmity between yourselves. On earth will be 
your dwelling place and your means of 
livelihood - for a time/ Then learnt Adam from 
his Lord Words of inspiration, and his Lord 
turned towards him; for He is Oft-Returning, 
Most Merciful We said: 'Get ye down all from 
here; and if, as is sure, there comes to you 
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guidance from Me, whosoever follows My 
guidance, on them shall be no fear, nor shall 
they grieve. But those who reject Faith and 
belie Our Signs, they shall be Companions of 
the Fire; they shall abide therein/^ 

(Al-Baqarah: 35-39) 



.« * 



jeoJii-i > Ujb j( Jgk tip of ^1 3>lli aOA j* U&3 

s -"" #^ sis 

did jj^ Ui^afl (t^)5pw»l3t^lia ^ii U4.wij(t>) 

£jjf alt £3 "jui ( YT) jJ jip u&i oikUi jj i_^f 

ijLil Jii (TV-) jij-tf-t > ^j& l^y} 13 >& if of, 

( yi )&" J\ t^J J*-* J>f* S ij Pj fa J^ °p&. 

iUi ^'p\ ifQj U»jj j&»*£ ^jij4 Lg ^1p djif us 

14-g 141* ^jj &» -j> pj ^jA is oikUi p^ 

[JySn] <(tv) b>»5i Si jijuu *gy -^ulii o^ 
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\0 Adam! Dwell thou and thy wife in the 
Garden, and enjoy (its good things) as ye 
wish: but approach not this tree or ye run into 
harm and transgression. Then began Satan to 
whisper suggestions to them, in order to reveal 
to them their shame that was hidden from 
them (before): he said: Your Lord only forbade 
you this tree, lest ye should become angels or 
such beings as live forever/ And he swore to 
them both that he was their sincere adviser. 
So by deceit he brought about their fall: when 
they tasted of the tree, their shame became 
manifest to them, and they began to sew 
together the leaves of the Garden over their 
bodies. And their Lord called unto them: 'Did 
I not forbid you that tree, and tell you that 
Satan was an avowed enemy unto youT They 
said: 'Our Lord! We have wronged our own 
souls: if Thou forgive us not and bestow not 
upon us Thy Mercy, we shall certainly be lost/ 
(Allah) said: 'Get ye down, with enmity between 
yourself On earth will be your dwelling-place 
and your means of livelihood - for a time/ He 
said: 'Therein shall ye live, and therein shall 
ye die; but from it shall ye be taken out (at 
last)/ O ye Children of Adam! We shall have 
bestowed raiment upon you to cover your 
shame, as well as to be an adornment to you. 
But the raiment of righteousness - that is the 
best. Such are among the Signs of Allah, that 

-135- 



they may receive admonition! O ye Children of 
Adam! Let not Satan seduce you, in the same 
manner as he got your parents, out of the 
Garden, stripping them of their raiment, to 
expose their shame: for he and his tribe watch 
you from a position where ye cannot see them: 
We made the evil ones friends (only) to those 
without Faith, f 

(Al-A v raf: 19-27) 

( \ \ o) u> is u^i jy'j ^i J3 ja fit J\ fixp i_2lj) 

4&-» <y> Ui^r^kJ S\i 'der'jfj ilf jip »Jii OS iiT U U ia 

^ •*■ ^ - -^ „ * 

Si iiifj (iu) ^>" S13 ijj £j*i ftf ijj oj ( i > V) Ji v* 

\We /ia<i already, beforehand, taken the 
Covenant of Adam, but he forgot: and We found 
on his part no firm resolve. When We said to 
the angles, 'Prostrate yourselves to Adam 9 , 
they prostrated themselves, but not Iblis: he 

-136- 



refused. Then We said: 'O Adam! Verily, this 

is an enemy to thee and thy wife: so let him 

not get you both out of the Garden, so that 

thou art landed in misery. There is therein 

(enough provision) for thee not to go hungry 

nor to go naked, nor to suffer from thirst, nor 

from the sun's heat. But Satan whispered evil 

to him: he said, 'O Adam! Shall I lead thee to 

the tree of Eternity and to a kingdom that 

never decays?' In the result, they both ate of the 

tree, and so their nakedness appeared to them: 

they began to sew together, for their covering, 

leaves from the Garden: thus did Adam disobey 

His Lord, and allow himself to be seduced. 

But his Lord chose him (for His Grace): He 

turned to him, and gave him guidance. He 

said: 'Get ye down, both of you, all together, 

from the Garden, with enmity one to another: 

but if as is sure, there comes to you guidance 

from Me, whosoever follows My guidance, will 

not lose his way, nor fall into misery. 7 f 

(Taha: 115-123) 

In fact, the Glorious Qur'an gives the im- 
pression that Adam was more to blame for that 
First Sin from which emerged prejudice against 
woman and suspicion of her deeds. But Islam 
does not justify such prejudice or suspicion 
because both Adam and Eve were equally in 
error, and if we are to blame Eve, we should 
blame Adam as much or even more. 
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Unlike the Glorious Qur'an, the Gospel 
presents woman as guilty and sinful for she 
(Eve) seduced Adam to sin. This doctrine is 
stated more than once in the Gospel Below are 
some examples: 

"But I am afraid that just as Eve was 
deceived by the serpent's cunning, your minds 
may somehow be led astray from your sincere 
and pure devotion to Christ' 7 

(2 Corinthians 11: 3) 

"A woman should learn in quietness and full 
submission, I don't permit a woman to teach 
or to have authority over a man; she must be 
silent. For Adam was not the one deceived; it 
was the woman who was deceived and became 



a sinner. " 



(1 Timothy 2: 11-14) 

Now, we are in no need of deploring the plight 
of woman in your societies according to the 
above-mentioned quotations which is totally con- 
tradictory to her status in the Glorious Qur'an. 

Islam has given woman rights and privileges, 
which she has never enjoyed under other 
religious or constitutional systems. The rights 
and responsibilities of woman are equal to those 
of man, but they are not necessarily identical. 
Since woman is physiologically created different 
from man, Islam establishes for woman that 
which suits her nature, gives her full security 
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and protects her against disgraceful Circu- 
mstances and uncertain channels of life. Here, it 
is necessary to grasp the distinction between 
equality and sameness. Equality and sameness 
are two quite different things. This difference is 
understandable because man and woman are 
not identical, but they are created equals. With 
this distinction in mind, there is no problem. It 
is almost impossible to find two identical men or 
women. 

This distinction between equality and sameness 
is of paramount importance. Equality is desirable, 
just, fair; but sameness is not. People are not 
created identical - rather - they are created 
equals. With this distinction in mind, there is no 
room to imagine that woman is a creature 
inferior to man. There is no ground to assume 
that she is less important than he is just because 
her rights are not identically the same as his. 
Had her status been identical with his, she 
would have been simply a duplicate of him; the 
matter which is not so. The fact that Islam gives 
her equal rights - but not identical - shows that 
it takes her into due consideration, acknowledges 
her, and recognizes her independent personality. 

The Islamic philosophy in dealing with man 
and woman is based on considering the following: 

1- The principle of humanity 
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2- The principle of sex 

In the first area, man and woman are equal 
and so they bear equal duties and receive equal 
rights in all relevant aspects: worship, belief, life, 
virtue, morals, ownership, education, physical 
needs, etc. In this context, the Glorious Qur'an 
says, 

V * 9 "\* ', ''?- » - * , 't* f o > * » *■ * soft, " ji o f ? „ V 

an djkMj sisfjji o/fo s^oJt 0^3 /it jp 0^3 
Pu*l <( v 1 > ^ >.> ah k ii» ^> aw V *>;,;, 

\77ie Believers, men and women, are 
protectors, one of another: they enjoin what is 
just, and forbid what is evil: they observe 
regular prayers, practice regular charity, and 
obey Allah and His Messenger. On them will 
Allah pour His Mercy: for Allah is Exalted in 
power, Wise.f 

(At-Tawbah: 71) 

In the second area, it would be inequity to 
deal with woman as the same as man since each 
one of them is created physiologically different. 
Accordingly, Islam considers this distinction and 
gives both of the two sexes what suits their very 
natures. 

[T. The whole status of woman is shown 
clearly in the Qur'anic verse which reads, 
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f- 9 



\... And women shall have rights similar to 

the rights against them, according to what is 

equitable; but men have degree (of advantage) 

over them. And Allah is Exalted in Power, 

y^ise JP 

( Al-Baqarah: 228) 

This degree is not a title of supremacy or an 
authorization of dominance over her. It is to 
correspond to the extra responsibilities of man 
and give him some compensation for his unlimited 
liabilities. 

[T. The above-mentioned Qur'anic verse is 
always interpreted in the light of another 
Qur'anic verse that reads, 

^x " ^ <* ' ' ^ ■" 

[*l~Jt] ^(Tt) ...4lJl Jai*- 

i^Men are the protectors and maintainers of 

women, because Allah has given the one more 

(strength) than the other, and because they 

support them from their means. Therefore the 

righteous women are devoutly obedient, and 

guard in (the husband's) absence what Allah 

would have them guard. . . f 

(An-Nisa': 34) 
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It is not a higher degree in humanity or in 
character. Nor is it a dominance of one over the 
other or suppression of one at the hands of the 
other. It is a distribution of Allah's Abundance 
according to the needs of the nature of which 
Allah is the Maker. 

As to what you have quoted of the Prophet's 
hadith that reads: "Had I been permitted to 
command some person to prostrate himself before 
another, I would have had commanded the woman 
to prostrate herself before her husband", it 
contained an indication that Prophet Muhammad 
(peace and blessings of Allah be upon him) neither 
commanded any person to prostrate himself 
before another person, nor he was permitted to 
do so. Historical records, furthermore, never 
shows even a single scene in which a Muslim 
wife prostrates herself before her husband. 

Yet, I wonder how dare you ask this question 
while your Holy Book discloses the fact that a 
woman prostrated herself before Jesus in order 
to cure her son, saying, 

"A Canaanite woman from that vicinity came 
to him, crying out, 'Lord, Son of David, have 
mercy on me! My daughter is suffering terribly 
from demon-possession. ' 

Jesus did not answer a word. So his disciples 
came to him and urged him, 'Send her away, 
for she keeps crying out after us/ 
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He answered, C I was sent only to the lost sheep 

of Israel/ 

The woman came and knelt before him. 'Lord, 

help meF she said. 

He replied, 'It is not right to take the children's 

bread and toss it to their dogs/ 

Yes, Lord/ she said, 'but even the dogs eat the 

crumbs that fall from their masters' table. m 

{Matthew 15: 22-27) 

As to the act of witnessing made by woman, it 
is not as half as that of the man as you claim. 
Rather, in some instances of bearing witness 
only women are acceptable, that is in cases 
related to feminine affairs. Whereas in some 
instances of bearing witness to certain civil 
contracts two men are required or one man and 
two women instead. Again, this is not an 
indication that the woman is held inferior to 
man. It is a measure of securing the rights of the 
contracting parties, because woman, as a rule, is 
not so experienced in practical life as man. This 
lack of experience may cause loss to any of the 
parties concerned in a given contract. So, the 
law requires that at least two women should 
bear witness accompanied by a man. This is a 
precautionary measure to guarantee honest 
transactions and proper dealings among people. 
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[T. The Glorious Qur'an explores the wisdom 
behind this rule of Islamic Shan ah , saying, 

iilt US' Liw of LrtT uL' Si j Jluk, LjiT ^£ ^^jj 

Ir** Si) i£ aiii jd) y.i 4p grii ^3 ^^ jlJji 
5^' ? y ul*> V 1^ ji-i 4* ^ii jir oi i# & 

of .l^ill > tfjVJ ^ rtfyj j# ^ <£ jj ^ 

\0 ye who believe! When ye deal with each 
other, in transactions involving future obli- 
gations in a fixed period of time, reduce them 
to writing, let a scribe write down faithfully as 
between the parties: let not the scribe refuse to 
write: as Allah has taught him, so let him 
write. Let him who incurs the liability dictate, 
but let him fear his Lord Allah, and not 
diminish ought of what he owes. If the party 
liable is mentally deficient, or weak, or unable 
himself to dictate, let his guardian dictate 
faithfully. And get two witnesses, out of your 
own men, and if there are not two men, then a 
man and two women, such as ye choose, for 
witnesses, so that if one of them errs, the other 
can remind her...*) 

(Al-Baqarah: 282) 
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Accordingly, the wisdom behind this Islamic 
rule is that if a woman of the witnesses forgets 
something, the other one will remind her. Or, if 
she makes an error, due to lack of experience, 
the other will correct her.] 

As to the question regarding inheritance, 
Islam has given woman a share of inheritance. 
This share is hers, and no one can take it away 
from her or disinherit her. In case of inheritance, 
the question of equality and sameness is fully 
applicable. In principle, both man and woman 
are equally entitled to inherit the property of the 
deceased relatives, but the shares they get may 
vary. In some instances man receives two shares 
whereas woman gets only one. This is not a sign 
of giving preference or supremacy to man over 
woman. 

The reasons why man gets more in these 
particular instances may be classified as follows: 

First, man is the person solely responsible for 
the complete maintenance of his wife, his family, 
and any other needy relatives. It is his duty 
by Law to assume all financial responsibilities 
and maintain his dependants adequately. All 
financial burdens are borne by him alone. 

Second, in contrast, woman has no financial 
responsibilities whatsoever except very little of 
her personal expenses, the highly luxurious things 
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that she likes to have. She is financially secure 
and provided for. If she is a wife, her husband is 
the provider; if she is a mother, it is the son; if 
she is a daughter, it is the father; if she is a 
sister, it is the brother, and so on. 

It is noteworthy that in some instances 
woman receives as equal share in inheritance as 
man does. For example, if a man passes away 
and leaves behind two daughters and a brother, 
every one of the heirs will receive one-third of 
the estate. 

However, I would like to draw your attention 
to the fact that Christianity has no laws that 
arrange the issue of inheritance. In Egypt, 
Christians apply the Islamic law of inheritance. 
In Judaism, the husband inherits his wife, while 
the wife does not inherit her husband. Moreover, 
the mother, according to the Jewish law, does 
not inherit her son or daughter. 

As to the issue of Hijab of the Muslim woman, 
I wonder how could you criticize and despise the 
Muslim woman's decency! Let us examine what 
your Holy Book says in this regard. In Timothy, 
we read the following: 

"/ also want woman to dress modestly, with 
decency and propriety, not with braided hair 
or gold or pearls or expensive clothes, but with 
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good deeds, appropriate for women who 
profess to worship God" 

(1 Timothy 2: 9-10) 

Now, I would like to shed light on the issue of 
polygamy (plurality of wives) and polyandry 
(plurality of husbands). Polygamy is permitted 
in Islam while polyandry is absolutely forbidden. 

In Islam, polygamy is permissible under 
certain conditions and circumstances. It is a 
conditional permission, and not an Article of 
Faith or a matter of necessity. This permission is 
valid with a maximum of four wives. Also, this 
permission is an exception to the ordinary course. 
It is the last resort, the final attempt to solve 
some social and moral problems, and to deal 
with inevitable difficulties. In short, it is an 
emergency measure, and it should be confined to 
this sense only. 

[T. The Qur'anic verse relevant to the subject 
reads as follows: 

\i jf iJ**\'£ tjLui h\ j^ oi ^Uj) 'tWj J—& si— JSl 

ijf ye fear that ye shall not be able to deal 
justly with the orphans, marry women of your 
choice, two, or three, or four; but if ye fear that 
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ye shall not be able to deal justly (with them). 
Then only one, or (a captive) that your right 
hands possess. That will be more suitable, to 
prevent you from doing injustice, f 

(An-Nisa':3) 

This Qur'anic verse was revealed after the 
Battle of Uhud (3 AH) in which many Muslims 
were killed, leaving behind widows and orphans 
for whom due care was incumbent upon the 
Muslim survivors. Marriage was one way of 
protecting those widows and orphans. The 
Glorious Qur'an made this warning and gave 
that choice to protect the rights of the orphans 
and prevent the guardians from doing injustice 
to their dependants. 

With this background it is now apparent that 
Islam did not invent polygamy. Also, it did not 
abolish it because if it had been abolished, that 
would have been in theory only, and people 
would have continued the practice as is observed 
today among other peoples whose constitutions 
and social standards do not approve polygamy. 
Islam came to be enforced, to be lived, to be 
practiced, and not to stay is suspense or to be 
regarded as a mere theory. It is realistic and its 
outlook on life is most practicable.] 

However, it is not correct that Judaism and 
Christianity have always been monogamous or 



-148- 



categorically opposed to polygamy. Until the mid 
of 7 th century AC, the Church used to permit 
polygamy. 

[T. In his Jews and Arabs: Their Contracts 
Through the Ages (New York, Schoken Books, 
1964 AC, pp. 184-185), the prominent Jewish 
scholar S. D. Goitein informed us that polygamous 
Jewish immigrants cause the Israeli housing 
authorities much difficulty and embarrassment. 
The position of the Christian Mormons is well 
known. So is the view of the Afro-Asian bishops 
who prefer polygamy to infidelity, fornication, 
and mate swapping. In the United States alone, 
mate swappers are estimated to number 
hundreds of thousands.] 

As to the prohibition of polyandry in Islam, it 
suits the sound human nature and is so 
applicable in most parts of the globe that I 
wonder how you could raise this question! Do 
you permit this practice in your city! Woman, in 
fact, is like a pot; could we put two opposites in a 
single pot! The tradition of polyandry was known 
before the advent of Islam, and now in some 
primary and uncluttered places of the world, but 
Islam absolutely forbade it. 

As to your question about the prohibition of a 
Muslim woman's getting married to a non- 
Muslim man, it seems strange for the Christian 
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law regards difference in religion as a factor that 
invalidates the bond of marriage. In Christianity, 
moreover, the Orthodox is not permitted to 
marry from amongst the Catholics. 

Islam, in contrast, permits a Muslim man to 
marry a Christian or Jewish woman, but it does 
not allow a Muslim woman to get married to a 
Christian or Jewish man. There are sound 
reasons for this difference that go as follows: 

Man is the head of the house, the one who 
maintains the family, and he is responsible for 
his wife. While Islam guarantees freedom of 
belief and practice to the Christian or the Jewish 
wife of a Muslim, Judaism and Christianity do 
not guarantee the wife of a different faith 
freedom of belief and practice. Nor do they 
safeguard her rights. Since this is the case, how 
can Islam take chances of the future of the 
daughters by giving them into the hands of 
people who neither honor their religion, nor are 
concerned to protect their rights? 

A marriage between a man and woman of 
different faiths can be based only on the husband's 
respect for his wife's beliefs; otherwise a good 
relationship can never develop. Now, the Muslim 
believes that both Judaism and Christianity 
originated in divine revelation, although later 
distortions were introduced into them. He also 
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believes that Allah revealed the Torah to Moses 
and the Gospel to Jesus, and that both Moses 
and Jesus (peace and blessings of Allah be upon 
them) were among the Messengers of Allah. 
Accordingly, the Christian or the Jewish wife of 
a Muslim lives under the protection of a man 
who respects the basic tenets of her faith, her 
scripture, and her prophets. While in contrast to 
this, the Jew or Christian recognizes neither the 
divine origin of Islam, nor its Book, nor its 
Prophet (peace and blessings of Allah be upon 
him). How then could a Muslim woman live with 
such a man, while her religion requires of her 
the observance of certain acts of worship, duties, 
and obligations, as well as certain prohibitions? 
It would be impossible for the Muslim woman to 
retain her respect for her beliefs as well as to 
practice her religion properly if she were opposed 
in this regard by the master of the house. 
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The Ninth Question 

Q. Your Book, the Qur'an, calls to for- 
nication, even the prophet Lut encouraged 
fornication, saying, as the Qur'an, states, 
\0 my people here are my daughters: they are 
purer for you. £ (HudU78) 

A. Your question is groundless. The Glorious 
Qur'an, as a matter of fact, is the Book that calls 
to good ethics, brings Muslims up on morality, 
and leads them to a civilization that introduces 
welfare and prosperity to the whole world. 

In this connection, I would like to recall some 
sayings published by some of your writers. George 
Bernard Show, for example, says: "The religion 
of Muhammad caught my esteem because of its 
astonishing vitality. It is the only religion, I 
think, that can deal with all aspects of life. I 
have predicted that the religion of Muhammad 
would be passable in Europe tomorrow. Today, it 
has become passable therein. In the Medieval 
Ages, the clergies intentionally defamed the 
image of Islam owing to their ignorance and 
abhorred prejudice. But, I see that Muhammad 
should be called the savior of the world. I believe, 
furthermore, that if a man like Muhammad is 
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charged with the leadership of the modern world, 
he will succeed in solving all its problems and 
spreading peace and prosperity all over the 
world." In the 19 th century, some fair-minded 
thinkers - such as Goethe, Carlyle, and Gibbon - 
have acquainted themselves with the significance 
of Muhammad's religion and so Europe changed 
its attitude towards Islam. In this century, Europe 
commenced to love the faith of Muhammad and 
numerous numbers of Europeans converted to 
Islam. Accordingly, we can say that the con- 
version of Europe to Islam has started. 

In fact, I have never read about an obscenity 
like that which you depict Prophets with. In 
Genesis, for example, we read that Noah drank 
wine and so he became drunk and his private 
parts got uncovered (Gen. 9). Also, the two 
daughters of Lut made him drink wine until he 
became drunk. Then, he has had sexual inter- 
course with the elder one at one night and the 
younger at the second. As a result, both his 
daughters became pregnant. 

Your claim, however, is based on ignorance of 
the language of the Glorious Qur'an, which says, 

[VA :*y*] 4... ^ I ^fcf ji^^jifji ti ».^ 

\... O my people here are my daughters: they 

are purer for you... $ 

(Hud: 78) 
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Then how could you claim that the above 
Qur'anic verse calls to fornication, while it says 
'they are purer for you'! Purity, of course, is the 
opposite of obscenity and so they both cannot be 
gathered in one position. On the above Qur'anic 
verse, Lut (peace and blessings of Allah be upon 
him) invited his people to get married to his 
daughters, i.e., all daughters of his people, for 
this will be purer for them than fornication or 
sodomy. 
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The Tenth Question 

Q. Your God, according to the Qur'an, is 
the one who guides people or leads them 
astray. Then, why does he punish man 
permanently in the Fire? 

A- If we seriously ponder your question, we 
will conclude that it reflects the denial of both 
the Fire and Paradise, for punishment and 
rewarding in the Hereafter will be meaningless 
as long as wrong-doing and good-doing are 
predetermined by Allah. Logically, the denial of 
the Fire necessitates the denial of Paradise. 

Islam, however, adopts the principle that 
deep-rooted faith should be founded on reason, 
reflection, and wisdom, saying, 



* ,» 



[ljLS\] ^(W^)OjliiiN ^ ^ (A (^ ^J 

^T/ie parable of those who reject Faith is as if 
one were to shout like a goat- herd, to things 
that listen to nothing but call and cries: deaf 
dumb, and blind, they are void of wisdom,} 

(Al-Baqarah: 171) 
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The more one ponders the creation, the more 
unswerving belief in Allah, the Creator, he 
attains. 

In fact, I wonder that does the questioner deny 
the will of man, the idea of fatalism, or both? 

The Glorious Qur'an admits the Divine 
predestination and man's will. This admission is 
obvious in the following Qur'anic verse, 

ijx&j S.USJ j> jjaj jSo} oi^i} 3i\ j^Luy <oji i& YjP 
[j~ji] i^t) hjxs ^r Op jitiij iii; ji 

V/ Allah so willed, He could make you all one 
people: but He leaves straying whom He 
pleases, but ye shall certainly be called to 
account for all your actions, f 

(An-Nahl: 93) 

Therefore, the Glorious Qur'an rejects the 
excuses of the sinners who claim that Divine 
predestination leads them to commit sins. This 
principle is assured in more than one Qur'anic 
verse as follows: 

\zJi ijiiS J^ ^g£5 ja ^jtfi oiT iUir ^ ^ u 
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\Those who give partners (to Allah) will say: 
'if Allah had wished, we should not have 
given partners to Him, nor would our fathers; 
nor should we have had any taboos,' So did 
their ancestors argue falsely, until they tasted 
of Our wrath. Say: Have ye any (certain) 
knowledge? If so, produce it before us. Ye follow 
nothing but conjecture: ye do nothing but lie. 9 

(Al-An am: 148) 



\The worshippers of false gods say: If Allah 

had so willed, we should not have worshipped 

aught but Him - neither we nor our fathers - 

nor should we have prescribed prohibitions 

other than His/ So did those who went before 

them. But what is the mission of messengers 

but to preach the Clear Message? f 

(An-Nahl:35) 

jiii IjX jJ\ JlS till ffij CU \j&\ J# j— I lift) 
Lft4 J**> ^ Si! li( b» t*&f illi *QJ jj ji 1*L1 ijLJiT 

Lri] 4(tV) 

X And when they are told: 'Spend ye of (the 
bounties) with which Allah has provided you/ 
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the Unbelievers say to those who believe: Shall 
we then feed those whom, if Allah had so 
willed, He would have fed, (Himself)! Ye are 
in nothing but manifest Error, f 

(Yasin: 47) 

4fA/t/J 7%ey say, If it had been the Will of 
(Allah) Most Gracious, we should not have 
worshipped such (deities)!' Of that they have 
no knowledge! They do nothing but lie! J 

(Az-Zukhruf: 20) 

Undoubtedly, people of sound thinking realize 
that this world comprises both Divine predes- 
tination and man's will. Man, for example, has 
no will in creating his body and organs whereas 
he has perfect will in certain matters: Eating, 
drinking, sleeping, laboring, playing, learning, 
teaching, etc. Therefore, he shoulders the 
responsibility of his own actions. 

In his well-known Risalat At-Tawhid, the 
outstanding Muslim scholar, sheikh Muhammad 
v Abdu said, "As people of sound thinking witness 
that they are existent and so they are in no need 
of proving this fact, they witness that they have 
an undeniable will regarding the optional acts. 
Thereupon, they do, or refrain from doing, these 
acts intentionally." 
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Now, let us reflect on the following Biblical 
quotation that deals with the question of Divine 
predestination and man's will: 

"The wrath of God is being revealed from 
heaven against all the godlessness and wicked- 
ness of men who suppress the truth by their 
wickedness, since what may be known about 
God is plain to them, because God has made it 
plain to them. For since the creation of the 
world God's invisible qualities - his eternal 
power and divine nature - have been clearly 
seen, being understood from what has been 
made, so that men are without excuse. For 
although they knew God, they neither glorified 
him as God nor gave thanks to him, but their 
foolish hearts were darkened. Although they 
claimed to be wise, they became fools and 
exchanged the glory of the immortal God for 
images made to look like mortal man and birds 
and animals and reptiles. Therefore, God gave 
them over the sinful desires of their hearts to 
sexual impurity for the degrading of their 
bodies with one another. They exchanged the 
truth of God for a lie, and worshiped and 
served created things instead of the Creator - 
who is praised forever. Amen. Because of this, 
God gave them over to shameful lusts. Even 
their women exchanged natural relations for 
unnatural ones. In the same way the men also 
• abandoned natural relations with women and 
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were inflamed with lust for one another. Men 
committed indecent acts with other men, and 
received in themselves the due penalty for their 
perversion" 

{Romans 1: 18-27) 

Accordingly, the Glorious Qur'an, which 
adopts the principle of the Divine predestination 
as well as man's will, does not contradict other 
heavenly-revealed religions. 

In conclusion, I would like to draw your 
attention to the fact that Muslims' unswerving 
belief in the Divine predestination and in their 
accountability for their actions lead them to carry 
out their duties in order to spread goodness, 
welfare, justice, and morality all over the world. 
In this way the early Muslims have founded 
their golden civilization that influenced the 
whole world for more than a thousand years. 



-160- 



The Eleventh Question 

Q. Could you answer the following 
questions: 

What is the wisdom behind our creation? 
You say we are created to worship Allah; is 
Allah in need of our worship? Why have we 
been created, granted life, led to sufferings, 
and then eternally decreed to dwell in 
the Fire? Is this justice? The idea of 
"transmigration of souls" is the logical 
reply to this question for it comprises 
mercy and is in tune with God's mercy, the 
God who does not aspire to revenge. 

A. In fact, I wonder whether those questioners 
are adherents of heavenly-revealed religions or 
man-made systems! If they adhere to a heavenly- 
revealed religion, they will inevitably reject the 
idea of "Transmigration of souls" for all Divine 
religions regard belief in the bliss of souls in 
Paradise or their torment in the Fire as 
prerequisite of one's faith. 

No one, according to the Glorious Qur'an, 
knows the reality of the "soul". Only Allah, the 
Creator, knows its very nature and reality. The 
idea of "Transmigration of souls" is refuted 
by the Glorious Qur'an when it unequivocally 
proclaims, 
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*£ ti>! ^ ifai- ^1p J^y) oste 3> >lil» }»j (i •) 

^ J\ * A ? (M ) <^>^; ^ ^3 di^ iay b>i ^i 

[ f urtM] < ( n Y) J^i £>f >} ^t tf tf ^ ^ 

V* £s i/e W^o <io£/i fa&e yowr souls by night, 
and hath knowledge of all that ye have done 
by day: by day doth He raise you up again; 
that a term appointed be fulfilled; in the end 
unto Him will be your return; then will He 
show you the truth of all that ye did. He is the 
irresistible, (watching) from above over His 
worshippers, and He sets guardians over you. 
At length, when death approaches one of you, 
Our angels take his soul, and they never fail 
in their duty. Then are men returned unto 
Allah, their Protector, the (only) reality: is not 
His the command? And He is the swiftest in 
taking account, f 

(Al-An am: 60-62) 

In your Holy Book, likewise, the idea of 
"Transmigration of souls" is nullified. To illustrate 
this, let us reflect on the following Biblical 
quotation: 

% John, your brother and companion in 
suffering and kingdom and patient endurance 
that are ours in Jesus, was on the island of 
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Patmos because of the word of God and the 
testimony of Jesus. On the Lord's Day I was in 
the Spirit, and I heard behind rne a loud voice 
like a trumpet, which said, 'Write on a scroll 
what you see and send it to the seven churches 
. . . After this I looked, and there before me was 
a door standing open in heaven. And the voice 
I had first heard speaking to me like a 
trumpet said, 'Come up here, and I will show 
you what must take place after this.' At once I 
was in the Spirit, and there before me was a 
throne in heaven with someone sitting on it..." 

{Revelation 1, 2, 3, 4) 

In the above quotation, John described what 
he saw in heaven when he became Spirit and 
ascended to -the throne. Accordingly, the idea of 
"Transmigration of souls" has no place in the 
heavenly-revealed religions. 

Transmigration of Souls 

"Transmigration of souls" means the passing 
of a person's soul after death into another body, 
human or animal. As a doctrine, it can be traced 
back to ancient cultures. It was known in ancient 
Egypt and was prevalent in ancient India where 
it was adopted by Brahmanism. "Transmigration", 
according to Brahman-ism, is based on the 
idea of man's wretchedness in life since man 
in his first life undergoes many sufferings and 
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tribulations and in his second life - when he dies 
and his soul passes into another body - he will 
unwillingly face more hardships and trials. In 
addition to his wretchedness, he will be held 
accountable for his actions though he has no will 
in doing them. 

Therefore, the adherents of Brahmanism see 
that salvation of man consists in seclusion, 
renunciation of work, and reflection on the 
creation. By doing so, man will become Brahman. 

Now, I wonder: do you, O missionaries, call to 
the above means of salvation, namely seclusion, 
renunciation of work, and reflection on the 
creation! 

Moreover, I would like to draw your attention 
to the fact that "Transmigration of souls" may be 
effected through passing the soul into a lower 
body, and thus the soul will continue passing 
into other lower bodies until it ends up in the 
Fire. In this way, the idea of "Transmigration of 
souls" does not save the sinful man from the 
Fire. In addition, the passing of the soul into a 
lower body - dog, donkey, etc. - humiliates it. 

As to your question regarding the wisdom 
behind the creation of man, it is an instinctive 
question. Ignorance of the answer of this question 
leads to the destruction and crookedness of man. 
Through my contact with some Westerners, I 
have concluded that most of them are of two 
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categories due to their ignorance of the answer 
of this question: 

1- Some of them lead a miserable life which, 
in many cases, ends in suicide. 

2- Others search for the answer to this 
question and when they find it in Islam, 
they embrace it. 

The Glorious Qur'an, however, answers this 
question in more than one verse as follows: 



\ 



'&X*»u j4-J jjw} tlioJl lULJj l^J JU~flJ J* l$-» J — «*JI 

l\zS\ fii jjkj <r .> bj^a H u Li*l ^ jis aju >t^ 
oj *^5» *ulI ^1 jus s&aii j£ L**> jLJ >— «^ 

^% Of£Ul L4^ j&f Jj ^J jif ^ Jtf J^^t* 

[SjAJi] 4(fr) Oji& j^T Uj Ojiu U jiipfj 

XBehold, thy Lord said to the angels: 1 will 
create a vicegerent on earth/ They said: 'Wilt 
Thou place therein one who will make 
mischief therein and shed blood? - Whilst we 
do celebrate Thy praises and glorify Thy holy 
(name)?' He said: 7 know what ye know not/ 
And He taught Adam the names of all things; 
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then He placed them before the angels, and 
said: 'Tell Me the names of these if ye are right/ 
They said: "Glory be to Thee: of knowledge we 
have none, save what Thou hast taught us: in 
truth it is Thou Who art perfect in knowledge 
and wisdom/ He said: V Adam! Tell them 
their names/ When he had told them, Allah 
said: 'Did I not tell you that I know the secrets 
of heaven and earth, and I know what ye reveal 
and what ye conceal?*) 

(Al-Baqarah: 30-33) 

\I have only created Jinns and men, that they 

may serve Me. f 

(Adh-Dhariyat: 56) 

j\ °J> fi u alii iji^t ft \i j\j Ujc* j^tef >£ J\j} 

[jy>] 4("\ S) L^ L>) J'j, i)j 4\ 

\To the Thamud people (We sent) Salih, one 
of their own brethren. He said, '0 my people 
worship Allah: ye have no other god but Him. 
It is He Who hath produced you from the earth 
and settled you therein: then ask forgiveness 
of Him, and turn to Him: for my Lord is near, 
ready to answer, f 

(Hud: 61) 
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Accordingly, man is created to be Allah's 
vicegerent on earth, to cultivate the land, and to 
worship Allah, Most High. 

It is noteworthy that worship, in Islam, is not 
restricted to ritual acts such as Prayer, Fasting, 
Pilgrimage, etc. Rather, it encompasses all 
requirements of vicegerency on earth. Some 
outstanding Muslim scholars define "worship" as 
knowledge of Allah. This view is maintained by 
the fact that the first revealed Qur'anic verse was: 

\Read! In the name of thy Lord and Cherisher, 

Who created, f 

(AKAlaq: 1) 

And, the second verse was: 

\Nun. By the Pen and by the (Record) which 

(men) write... f 

(Al-Qalam: 1) 

This is the answer presented by Islam to your 
question. Then, could you tell us the answer 
according to your Holy Book? 
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The Twelfth Question 

Q. If your religion, Islam, had been the 
true religion of God, we would not have 
seen weakness, helplessness, and hypocrisy 
in the Muslim scholars! 

A. Here, it is sufficient to refer you to the 
answer of the fourth question where you can find 
an allembracing answer to the above question. 

Moreover, I would like to draw your attention 
to two technical mistakes in your question: 

First: You apply the principle of generalization 
to partial instances and, as a result, reach wrong 
con-elusions. No doubt, history has witnessed, 
and still witnesses, many Muslim scholars who 
are distinguished by their courage, faithfulness, 
and fair-mindedness. 

As to those whom you allude to in your 
question, they are overpowered by the tyranny 
and oppression of their rulers. So, they seem 
very weak and helpless. 

If you apply the principle of generalization to 
Christians, you will inevitably despise all 
Christians. For the misbehavior and wrong- 
doing presented by the clergies for hundreds of 
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years to the extent that some of them used to 
unfairly collaborate with the rulers claiming 
that those rulers were granted authority by God. 
Filmer, for example, claimed this divine right 
arguing that people are created to serve their 
rulers. 

Second: You ought to ask about the causes of 
these bad characters, not to raise doubts about 
the morals of Muslim scholars in general. Islam, 
in fact, calls to good morals and fights immorality. 
By the same token, your question should be 
raised as follows: why do some Muslims commit 
what their religion forbids? 
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The Thirteenth Question 

Q. We live in the age of technology, pro- 
gression, and science; and you claim that 
Islam is a religion of civilization, science, 
and progression whereas we see Muslims 
differ on deciding the beginning of the lunar 
months, particularly the month of Ramadan. 
Then, how do you claim that Islam is a 
religion of progression and science? 

A. I have previously pointed out that Islam 
calls, to science, reason, and progression. Also, I 
have explained the undeniable role that Islam 
has played to drive Europe from the darkness of 
ignorance to the light of knowledge. 

I wonder, however, why did not you apply 
your critical approach to the Catholic Church 
when it rejected the scientific theories and killed, 
even burnt alive, scholars and scientists! 

As to the issue of deciding the beginning 
of the lunar months, it is an astronomical 
phenomenon and no man is entitled to control 
the course of the moon and the sun for they 
follow the course set to them by Allah, Most High. 

No man can determine the exact time for the 
rising or setting of the sun in the whole world for 
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when the sun rises on a certain part, it sets in 
another part. The same is true for the moon. 
Times of Prayers, in Islam, are set according to 
the movement of the sun. By the same token, in 
a single moment there may be some people 
performing the Dawn (Fajr) Prayer while others 
- in another part of the world — perform the 
Sunset (Maghrib) Prayer and so on. Do you 
regard this as a manifestation of progression or 
backwardness? 

As to your question about the Muslims' 
difference on deciding the beginning of Ramadan, 
it is based on a juristic disagreement. Some 
Muslim scholars, on the one hand, hold the 
opinion that seeing the new moon in one locality 
or area makes fasting binding only on the 
residents of that area and its surroundings. This 
group of scholars quoted the following two 
ahadith (Prophetic Traditions) in support of their 
stance: 

Prophet Muhammad (peace and blessings of 
Allah be upon him) said, 

"Fast when you see it (the new moon for 
Ramadan) and break fast when you see it (the 
new moon for Shwwal). And if the weather is 
cloudy, calculate it (the month of Sha^ban) as 
thirty days" 

(Reported by Al-Bukhari) 
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"We are unlettered people, ... the month is 
such and such (meaning twenty-nine or thirty 
nights)" 

Other scholars, on the other hand, are of the 
opinion that if the moon is seen anywhere, fasting 
becomes mandatory for all Muslims who have 
access to this piece of information. They base 
their stance on the fact that the above cited two 
ahadith address Muslims in general, regardless 
of where they live. This enhances Muslim unity. 

The division of the Islamic world into diverse 
countries and republics governed by different 
rulers .lead to the continuity of Muslims' dif- 
ferences on deciding the beginning of Ramadan, 
as well as the other lunar months that are 
related to certain religious rituals. However, this 
difference will disappear when Muslims unite 
under the rule of one governor, Caliph. 

It is noteworthy that some Islamic countries 
depend upon the modern technologies and 
astronomical calculations in monitoring the new 
moon. Egypt, the country of Al-Azhar, is the best 
example in this regard. 

Some early Muslim scholars, furthermore, 
have held the opinion that the beginning of the 
month of Fasting, i.e., Ramadan, should be 
decided according to the astronomical calculations. 
Even in case of conflict between the natural 



-172- 



seeing of the new moon and the astronomical 
calculations, the latter takes priority over the 
former. 

Thus, the Muslims' difference on deciding the 
beginning of the lunar months is not based on 
backwardness or rejection of modern sciences. 
Rather, it accounts for people's different traits 
and talents in understanding the significance 
and meaning of the texts, whether religious or 
secular. In this way, some people sticks to the 
literal meaning of texts while others adhere to 
the deep meaning thereof. This phenomenon is 
widespread in all religions and cultures, and so 
it cannot be a basis for defaming the image of 
Islam or depicting Muslims as narrow-minded 
and uncultured people. 
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Conclusion 

In fact, I was in no need of writing this book, 
but what activated me were the insults made by 
those Christian missionaries in New York and 
their cunning to defame the image of Islam and 
raise doubts about the authenticity of Islam. 

Also, I was in no need of holding any caparisons 
between Islam and other religions, or between 
Muslims and other peoples for we, Muslims, are 
divinely commanded to esteem other beliefs. Yet, 
in case of study and analysis, we are asked to be 
fair-minded and faithful and to argue with 
others following the Islamic ethics of argument. 

I hope this work and what it reveals of the 
defects and corruption of other religions and 
systems would lead non-Muslims to reflect on 
their own stance first and not to attack Muslims 
thinking that no one knows their corruption and 
defects. Rather, Muslim scholars are well- 
acquainted with the defects of other religions, 
but they never start attacking others except 
when the latter start doing so. 

Likewise, I hope this work would stress the 
importance of getting ourselves aquatinted with 
the reality of other cultures and religions so as 
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to know the glittering aspects of Islam and to be 
firm enough to defend it. 

In conclusion, I would like to highlight the 
Qur'anic verse that deals with the relation 
between Muslim and non-Muslims: 

Off. *S> ^ J 4-i *''* *> 

(A) 'jla...3L\ Ljv *ii\ (1)1 'p$\ \Je~Jbj °p*Jj* ^ '{^ & J* 

\Allah forbids you not, with regard to those 
who fight you not for (your) Faith nor drive 
you out of your homes, from dealing kindly 
and justly with them: for Allah loveth those 
who are just. Allah only forbids you, with 
regard to those who fight you for (your) Faith, 
and drive you out of your homes, and support 
(others) in driving you out, from turning to 
them (for friendship and protection). It is such 
as turn to them (in these circumstances), that 
do wrong, f 

(Al-Mumtahinah: 8-9) 

May Allah guide us to the Straight Path! 
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